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Arise! Awake! Aud stop not ull the Goal is reached. 
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( RECORDED BY A DISCIPLE. ) 


PART JL—XVIIL. 


{ Place—Wie Math, Belur. Year—rgor. 


Subjects—7Vhe first idea of orthodox Hindus regarding the Math—the idéa was dispelled by the 
‘celebration of the Durga Puja in the Math—That a Brahmajna Purusha (knower of Brahman) like 
Swamiji observes the Puja of Gods and Goddesses is a thing fo be ponderéd upon.— Great Souls ( Maha- 
purushas) are born to fulfil Religion and not to destroy.—If Swamiji had thought the worship of Gods 
and Goddesves unworthy of being performed, he would never have countenanced it.—A person like Swam it, 
a Anower of the Brahman, and endowed with manifold qualities, is unique in this age.—In following the 
path laid down by him lies the good of the country and the Jidas. } 


At the time the Belut Math was estab- 
lished, many auiong the orthodox Hindus 
were wont to inake sharp criticism of the 
ways of life id the Math: The orthodox 
customs of the Hindus wete mot strictly 
observed by Swamiji whokad rettirned from 
the West, nor the restrictions of féod— 
these formed the principal subjects of 
criticism ; and placing credence in these 


tematks; many among the general Hindu 


public; not well-acquainted with the spirit 


_of Hindw scripttire, used to make unjust 


&ricturés on the life and doings of the 
Sannyasius, Passengers in the boats 
which used to pass by the Math, would 
thake fun of atid ridicule the Math in 
diverse fasliions atid sometimes would trot 
éven slrtitk from besmirching the white 
and stainless character of Swamiji by 
means of vulgar slandets. ‘The disciple, 
while coming to the Math by boat, has 
himself heard such criticisms with his 
own eat. Hearing the report of such eriti- 
cisms from the disciple, Swamiji would 


et ’ 


tid (in the words of the couplet of 
_ Tulsidas) ‘'’The elephant passes through 
oy the market-place, and a thousand curs 
begin barking after him; so the Sadhus 
have no ill- “feeling when worldly people 
slander them.’ Or again he would say, 
“Without persecution uo beneficent and 
~helpiul idea can enter into the heart of 
a society." Consequently Swaimiji used to 
regard the sharp criticisms and strictures 
of the public in the light ofa help in the 
- propagation of new ideas and would never 
_ contradict them or allow any of his 
~ devotees to contradict. Ie would exhort 
everybody, “Go on working without an 
éve to restits. One day you are sure to 
xeap the fruits of it.’ Awain, on the lips 
~ of Swamiji were very often heard the words + 
of the Gita, *‘ A@oer of good never comes 
to grief, my son,”’ 


. a 


To-day I shall record something as to 

how such sharp criticism and stricture of 
> . . . 

Hindu orthodox society was silenced before 
. : In May or 
©, 1901, thie disciple one day came to the 
ath. Seeing the disciple Swamiji said, 
a, ce, a SoLy of : “gkihals salitatwa? 


a oat ‘Sir, but what will 
you do with the Raghunandan. Syeriéi7— 

ich the present educated India calls a 
wap of superstition? — 


a” ii. ‘Why? Raghunandan was a 


sand usages sat fie: Hindus, adapting 
x a the needs ¢ ‘and requirements of 
SESE os 
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Was much oppressed, In matters of eat- 
ing aud sleeping, in the ordinary 
aud necessities of life he tried to regulate 
every imittitia of life {u the 
changes of time that did not last long. 
In all times and countries, the 
kandz comprising the social customs and 
regulations changes forms. Only the 
Jrianakanda endures. Kven in the Vedie 
you find that the 
gradually changed in form, But the/vana- 
kande of the Upanishads has remained 
unchanged up till now—only there have 
been many interpreters. 

What 


ritt of Raghunandan ? 


fictions 


by rules. 


Karma- 


age KNarma-kanda 


Disciple.— will do with 
the Sm 


Swamiji,.— 


you 


This time I havea desire 
for celebrating the Durga Puja. 
peuses are forthcoming I shall celebrate 
the Puja of Mahamaya. ‘Mierefore I have 
a desire for reading the ceremonial forms 
of the Durga Puja. When you come to the 
Math next Sunday, you must get a copy 
of the book. 


Uf.the ex- 


Disciple.— Yes. : 

Next Saturday, tle disciple bought. a 
copy of the ‘Twenty-eight Categories’ of 
Raghunandan, and-took it to the Math for 
Swamiji. Swamiji was much pleased to gets 
the book, atid starting to read it fron that 
very day, within four ot five days finished 
it-. Meeting the disciplé afler a week he 
said, “‘Ihaye finished: the Raghunandan 


 Suariti presented by you. If possible, I shall 


celebrate the Puja ‘of the Divine Mother. 
Raghunandan says, ‘‘On the vavand day, -- 

worship the Devi with sacrifice of self.”” 
The above conversation with Swamiji 
took place three. or four months previously. 
~ to the Puja. time. Afterwards there was 
noe further talk” about it, ucither did ~ 2 
ijt about it to US RAsT -More- ; 
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at that time, the diseiple thought that 
he did not give auy further thonght to if. 
days previously there 


cussiom.of the fact that an 


Ten or twelve was 


no talk or 


image would be brought, and the Divine 
Mother warshipped, did the dis- 
ciple see any arrangements for the put 
pose, A brother-disciple of Swamiji one 
day dreamt that the ten-armed Mother 
Durga was coming vover the Ganges 
from the Dakshinesvar to the Math side. 
Next‘ juorning when Swamiji expressed 


all toworship the Divine 
telated dream. 
Swamiiji, pleased to hear it, “Aiy- 
how we have to celebrate the Puja of the 
Mother this year.’’ ‘Chen’ the 
Puja was decided upon; and that very 
Swami Premananda and 
Krishnalal to Bagh- 
bazar with the object of getting the per- 
the ~ Holy: the 
devotees of Sri Rainakrishna, for making 
the - (resolve) of the Puja in 
her as the Sannpyasius 
right to make any, ‘“Sankalpa’? 
any or other ceremonial 

The Holy Mother agreeing, the Puja 
was resolved on in her naine, and Swatniji 
was very pleased at this and ordering an 
image teturned to the Math. Swaini 
Brahmananda took charge of collecting 
the materials for the Puja and Brahina- 
chatri Krishnalal was.to be the Pujak. The 


his desire before 


Mother, he also his 


said, 
Divine 
day Swaniji, 
wet 


Brahmachari 


inission- of Mother, — of 
*Sankalpa’ 
have no 
for Puja 
fuuction. 


nae; 


Math was:full of joy. A canopy was erected — 


ou the northern side of the grounds of 
the Math where the present birthday 
celebrations of Sri Ramakrishna are held, 
aud a few days previously to the Puja, the 
image was brought in a-hboat to the 
Mathes 

Through the exertions of Swami Brahima- 
nandaji the Math was filled with the 


materials and requisites for the Puja; 4h 
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and finding everything collected without 
any omission,  Swamiji Swann 
Brahmananda, he vavden-lhouse ta the Ge 
south of the Math 1s hived fora months 7 ‘ 
und the Holy Mothe up’ het. rasiq<_ . 
dence there. — "Phe aay pre. 
vious to the Puja was perierined under ; 
the 7 near the samadhi 
of Swamiji-’ ‘The song he had. 
sung one day before-—*' Placing the seat of — 
invocation under the #r/va tree, for the 
sake of Ganesha, Gauri will grace the ocea- 
,’’ was fulfilled to the letter. 4) 


praised 


taok 
Vuja of the 
va (tee present 


which 


sion 


‘Taking the permission of the Holy . 
Mother, Brahimachari Krishnalal took the — 
seat of the Puja on the SzAstami day. An- 
adept among the Kaulas, and yersed in ~* 
the ‘antras and Mantras, Sri Iswar- — ; 
chandra Bhattacharjee took the part of _ 
the Zazlra-dharaka (holder and reciter of — 
the sacred book). On the express un- 
willingness of the Holy Mother, there was — 
no aninizal sacrifice. Sanger g 


Feeding ofthe poor and the destitute with 
the considerations of embodied divinity was 
made a principal feature of the Puja. Be- 
yee many Brahman Pandits from Belur, ee 

Bally, and Utterpara wereinvited and they 
all gladly joinedin the occasion, it was then | A 
that their previous ill-feeling against the 
Math vanished and the conviction grew iu 
them that the Sannyasins of the Math were - 


real Hindu Sanuyasins. 
Thus for three days, the Math resounded aes 


Ss 
with joyous festivities of the occasion. — 
The sweet music. Be the Nahabat was oe 


ing, but risine at the time of the Saudhi 
Paja, he made three offerings of flowers 
at the fect of Mahamaya and returned to 
his room. He felt well on the Navai? 
day and sang one or two of the songs 
which Sri Ramakrishna used to sing. On 
that night there was great joy in the Math. 

On the Navan day, at the terminatiou 
of the Puja, the Hema was finished by 
the Holy Mother wearing the mark of the 
Yajrua and finishing the Puja. Swamiji’s 
face expressed a divine feeling. On the 
Pasami day the Mother’s image was con- 
signed to the waters of Ganges; and the 
day alter the Holy Mother blessing Swami- 
ji and other Sannyasins returned to her 
Calcutta residence 

After the Durga Puja, Swamiji also 
celebrated the Lakshmi and Syama Pujas 
that year in the Math, according to 
Shastric injuuctions. In those Pujas $j. 
Iswarchandra Bhattacharjee was 7unlra- 
dharaka and Bralunachari Krishnalal was 
the Pujake, 


~ a . * 


Thus towards the end of his life Swami- 
ji showed much reverence to the forms 
of the Hindu institutional worship. ‘To 
those who indicate the Swami as only a 
Vedantist and Bralima-jnani, this obser- 
vance of Pujas by Swamiji is a thing to 
be carefully considered. ‘* I have come to 

fulfil, not to destroy."*—Swaniiji has ful- 
. flied the truth of this saying in many 

yays im his life. Just as Sri Sankara- 
‘charya, the lion of Vedanta, inspite 
of his reverberating the sky of Indian 
spirituality with the thunder-roll of 
 Wedantic truths, did not fail to. show 
feverence to the Gods and Goddesses of 
Hinduisai—but, animated by reverence, 
epeuacets' posed mlany inveeations and hy mins 
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Swamiji in the iuterests of truth and duty: 
showed great reverence to the practices 
of Hinduism. In personal charm, 9 
eloquence, learning, interpretation of the 
scriptures, in advaucing the weal of people, 
in Sadhana, and inself-coutrol, stich a well-. 
informed and many-sided personality like 
Swamiji is unique in the present ceutury, 
The future generation of Indians will 
gradually understand this. By associating 
with him we have become blessed and: 
charined and therefore invite all in India 
irrespective of caste or race to the study of 
the life of this’ great person, a second 
Sankara, and mould their lives in his ideal. 
In Juana aSaukara,a Buddha in greatness 
of heart, a Narada in Bhakti, a Sukadeva 
in Brahmajnana,a Brihaspatiin discussion, 
an Arjuna in courage, a Vyasain scriptural 
knowledge,—the time. has come to appre- 
ciate the fulness of Swamiji’s life. ‘What 
the life of Swamiji, of many-sided genius, 
is fit to be accepted as an ideal in the 
present Yuga, is beyond doubt.. ‘The 
world is lighted by the rays of the Brahina-. 
vidya of this great Acharya, the meeting 
place of all religions. O Brother! See. 
the tinge of the dawning sun in the. 
eastern sky and feel the pulsation of 4 
new awakening ! 


From the Sanskrit: 


© Look to this day, 
For it is life, the very life of life, 
In its bricf course lie all the 
Varieties and realities of your existence 
The bliss of growth, 
The glory of ‘action, 
The splendour of beauty ; 
For yesterday is but a dream 
And tomorrow is only a vision, 
But to-day well lived makes 
Every yesterday a dream of happiness, 
And every tomorrow a yision of hope. 
Took well therefore to this day {  _ = 
Such is the salvation of the dreqm.’ Be 
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OCEASIONAL NOTES, 


4 fi Gita draws the rule of heroic 
action from the Vedantic doctrine of 
the Brahman, aud in the bringing out of 
the inherent implications, the grandest 
ideals of work have been brought out, 
which give infinite accession of power and 
possibilities to human capacities and des- 
tiny. How can the Brahman which is 
immutable, actionless and impersonal, 
furnish any basis for action? It is just 
for these quaitties! of Brahman, that the 
grandest ideal of work for work’s sake, 
duty for duty’s sake, cau be deduced. It is 
of the Vedantic doctrine of 
in actions It is 


this feature 
Brahman—that even 
actionless, even in the web of personal 
relations It is impersonal and in the 
mnidst- of change It is calm, peaceful 
and at rest,—that renders possible the 
grandest ideal of Karma-yoga, established 
in ineffable calm and raised above egoistic 
passion. ‘this constitutes the strong- 
est element in the ideal of Karma-yoga, 
on which ali its mental attitudes. and 
practices have been based. 

Intellectually it constitutes a paradox 
and an enigma to.the reason. ‘hat Brah- 
man acting and rendering possible all 
actions is actionless, that heing the doer of 
all actions It is stillan akavéa (non-doer) , 
that inthe midst of the modifications of 
Prakriti, It remains immutable and stable, 
is a hard nut for the intellectual reason 
to crack. The solution also can uot be 
teached, sa ‘long as the changes of 
Nature, and the personality of the 
Jiva are not transcended and the level 
of the immutable and impersonal Seif is 
zeached. 


Vedanta does not seek to offer _ 


Irn 
facts. 


an intellectual explanation of this, 
merely posits iias a statement of 
It merely adduces some instatices from 
well-known facts of Nature to illustrate 
this a/epa-vada, the doctrine of non-con- 
taminating conjunction, Among the in-- 
stances are the water on the lotus-leaf, 
which bears it on its surface, but is nof 
welted by it, and the magnet which renders 
possible the movements of the iron-filings, 
yet does uot moye of itself. This is not 
offered as auy explanation of the fact, but 
only as a pictorial thinking and represeu- 
tation of .a fact which is realised and felt 
in life, 01 a plane of consciousness higher: 
than the seekings of reasoning and intel- 
lectual ratiocination, Vedanta also points 
to a line of teachers who have _ realised 
this truth in life, and promulgated it in 
the world, such as Sri Krishna and Janaka. 
They have realised that it is possible to 
remain calm in the midst of the utmost 
activity, that it is possible to work in- 
tensely without any motivation behind, 
that it is possible to be attached, to give 


‘the soul, mind and body to work, and yet 


to be thoroughly detached and withdraw 
all interest from it. 


If the intellect were the highest level of 
our being, the fundamental truth of our ~ 
nature, and reason our only or highest 
means of Truth, then such a position 
would have been untenable and indefensi- 
ble, as flying in the face of the law of con- 
tradiction. But the Self and the Spirit is 
the fundamental truth and intellect is only 
a transmissive instrument, and intellec- 


tual truths a derivation from fundamental 


truths which exist on their own autherity, 


£26 

’ 

expressed within ike boswds of the mind 
Aird 115 GWn laws and ts web of rclations 


The Mitellect mat Thee tote follow as best 
it May and ii 
SP tO itelade «) 
proachor to them 
dam, instead of bei 
Sout of the hiyhest 


to adjis: it ihe 
of CPE hs 
Chueh wise iitelieetral- 


with and prepare Ap- 


Hep ts Co The © Lye 


$a : ‘ +1 ‘t 
iwes Gr ita 


YaSs> i 


Suede, NeCoines A sdate and a comiimny 
a 
prisou., 
TG get to the Wen-sttachment and 
Wpersovality which this doctrine of the- 


BPraliitian implies is the gis! of Karma-yogs. 
The result is not au iin: 
un iinmense heighicuing of human faculties 
nd power of action. ‘Phe Biahinan is the 
Wifinite feservoiy of strength, 
peace and blesstdness, the wide: ocean ol 
Truth berefi of limiting fences which 
obscure or limit the human vision. ‘The 
e#o or petsoiial selfis the ch i(jada-granihi, 
the knot between the Inlinite Lutclligence 
of the Brahman, and limited matter. ‘Thus 
by this knot, the Al-kuowing has _be- 
Come the hitle kuower, the Almighty 
“the little doer. Li we can throw down the 

. eonfiaing fences of egoisim, the blocks and 
Ybars which it has raised, then this In- 
finite Power, Peace and Blesseduess which 
© is already behind, will take possession of 
hs Galle wad make it a channel for the flow of 

a energy audaninstrument for Divine works. 

_  Awother inspiring and hopeful feature 

of the truth of Brahman is that It is 

sce to be created anew, not to be attained, 
t Ib is already attained and existent, 
ad that the Power and Peace and Biessed- 

Regs ts the inalienable naiure of man, and- 

it we have ouly ‘to remove the ob- 

otic in it will tush ofits own 
on the theory of the 
sit possible to” ex- 


overishment, but 


power, 
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which some 


festation of work aut power 


human lives @xptess, thus pointing 
Rreatet. pussies ol the 

posses jon of he hiinman life 
Hvine work. 


it sik insttmmenet of its. 


This 
or Moll-cu es b 
lense 
at Presi 


veo) balan works, that even 


in the wridst ofan action the Atmaun 
iS pei and.at peaceys that Tt 
works not, nor is the doer of 


the rile 


teckiy 
gives 
detachinent 
for all 
great actions identified with the 
and calmucss, of Brahman 
Which is our greatest and itinermost Self, 
in the midst of intense activity, 


W ork, 


of Calinness and 
imperative 


Being 


which is an necessily 


inactivily 


give 
iiifinite exiensiGD to our capacity for work. 
This high balance and calmness of the 
Self the turmoil cf work, 
when realised in knowledge and practice, 
gives a preatexteusion to our sustaining 
energy and producing an infinite amount 
of work without feeling fatigue or ex- 
haustion of Ge mind or body. Sustained 
and upborne by the caliness, strength 
and power of the Self in Its own poise, 
which with the ego as a passive instru- 
ment flows tlrengh our Hfe, the material 
instruments of giind and bedy are saved 
the needless fritter and waste involved in 
work from attachment and they even get 
the power of self-recuperation and it is 
long before any fatigue is felt... This 
explains the inexhaustible energy and 
capacity for work of the knower of Brah- 
man aud the great reserve of power and 
strength in the lives of balanced, calm 
and collected i gigas : 


we 


tuised above 


The knot cae the heart, the ecene 
granthi, is the €30, the limited self with 
personal desires, interests and attachment; rR 
and it is. eet which is 5 soner Se 


= _ ~~ ste 
“»* 
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{wo mental attitudes 
fKarima-yora, viz, 


action, 


be dissolved by the 
which are adopted in 
the remunciation of the fruits of 
BIT up of all attachment for 
; the latter whieh dimi- 


which is 


the giving 
the work. Tor it is 
nish the intensity of the Power 
behind the mind and ego, make it run in- 
to litle eddies, make it fallible; weak, and 
confine the soul in the 
shutting off the 
behind. By 


inefficient... They 
thus 
Infinite Power 
moving from the ego-centre of 
motivation aud activities which is implied 
in the giving up of attachinent for work 
aud the desire for-its results, the doubt 
surts in the mind that 
killed or 


prison of egoism, 
flow of the 


away 


‘ain oct 
action will be 
It may 
to our present ego-bound consciousness, 
of our knowing only of work 
undertaken under the high pressure of 
selfish desires, passion or some wild ex- 
pectation., But truly unselfish work under- 
taken and prosecuted with detachment 
and calinness, with no hankering for 
immediate results, but simply for its own 
sake, is a very potent influence, and des- 
pite temporary frustration in the course 
ofits working out is sure to triumph in 
the loug run. ‘The ego-centre is an ob- 
structive medium, aud when this. is: not 
laboured and fostered; but dissolved and 
niade only a channel and a passive insiru- 
inent for the super-ego, it is then that 
the work partakes of largeness in charac- 
ter, is puissant in will and goes straight to 
the wtark. There may not be violence or 
fury in the outward manifestation, but in 
its very. calmness will lie its strength. 


again and ag 
all springs “of 
else power diminished. seem so 


on account 


The Gita therefore enjoins on the 
Karima-yogi to adept the worshipful atti- 
tude with regard to works, in order to 
gel rid of the ego-consciousness and the 
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limitation aiid diiniuulion of power whieh 
it brings, The worshiptual is the 
unselfish, i which ne personal 
motive of gain oF loss, tio sel interest 
lurks. ‘The whrele tiven. to the 
work for the joy of creation, for the wor 
ship of the Divine power which manifests 
in all works, and {het no oblique 


attitude 
nost 
fish 
soul is 


e being 


» pull or deflection of the energy towards 


self-regarding motives, there is a concen- 
trated pouring of the whole being in the 
work at hand, Work is then performed 
through Yoga with the Lord of work, im- 
mersed in Samadhi, in which the con- 
sciousness of the lower-evo is absent. Thus 
when work is petformed without any w- 
terior motives, losing all conscicusness of 
the lower-ego, and its selfish insistences 
aud motives, simply for the joy and delight 
of work for its own sake, worshipping 
the Divine, being one with the Divine 
which is in work, then it is~ done 
from a higher plane than the lower level 
of ego-consciousness. It is more potent 
in character, infinitely better in results, 
and productive of the greatest good to the 
world. Just as the artist, absorbed in the 
beauty and power of the Divine idea, 
loses consciousness of himself and pro- 
duces masterpieces, similarly work done ~ 
without any idea of personal benefit or the 
getting of immediate results, simply as a 
worship of the Highest, becomes perfect, 


infallible, and ultimately produces infinite : cS 


good. ‘Thus working without motives 
does not mean aimless work, witha dis- 
sipated and diffused will and energy. It. 
does not mean that one should not apply : 
his intelligence and adapt means to ends, 
but that iu the performance of the work — 
itself, there should not be any ego-centric 
motives beyoud the performance of the — 
work as the highest worship, thus pre-_ 
venting the frittering away of a great 


_ Mision of the Atman free. 
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portion of energy, te bring the work to its 
highest piteh of perfection 
trated power. 


and coucen-~ 


ens eet we etree 


GREAT IS ‘THE ATMAN'S SOARING 


PRENDOM. 


HERE is the timeless, 
less Atman,—nameless, thoughtless, 
formless. It is the Bein The 
fetters of life cannot bind It, nor can the 
evils of life disturb Its peace. 
spotless, unembodied, it cannot live, not 
yet can die-—-for lt is eternally free from 
the quests and the things that go to make 
and build up the fabiic of life and death. 


ag aah cause: 
Hree,. 


Ageless, 


Secondless is the Ever Free, but one 
and omni-enistent, The many are bonnd 
in name and form, bound in the manifold, 
changing and boundin the dying life of 
things, while It, unbound, being beyond 
being, birthless, deathless, is not of the 
world, or the world of It. 


The ocean of life surges onward aud 
never-ending is its moan and storm; 
never-ctiding is the ebb and the flow of 
lite, and shofeless is its wide expanse. 
Restless, terrible and of woe begotten is 
the myriad-waved ocean of life ; but peace 
and life and light and strength are his who 
is free, whose ears are deafened’ to the 
sob and the rear and the sigh and the 
storm of life. Such is the Atman’s soaring 
freedont. 


Great is the anguish of the eariest soul 


_ fer it longs for a life beyond the passing, 
shadowy, childish things that hinder its 
Though the 
call be loud, and bold, still must the soul 
cali louder, bolder, defying life, battling 
fear of death, for the seul is rected in 
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the Kternally-Beyoud, in the nature of the 
Atinan free. 


Though the chains of life be adamant- 
like aud. though they be of gold; they 


must break when the soul has setised and 
the Atman great, boundless, pure 
Whe Atmau is; the Atman is 


seeu 
and tree 


alane, 


—P. A: 


SWAMI VIVEKANANDA AND 
RAMAKRISHNA 


SRI 


( Continued from page 43.) 

Wy" remember Chat once Narendra told 

us about himself thus : ‘' Mver since 
entering on youth, every night at the 
tine of sleep two imaginations used to 
take shape and appear before my imental 
eye in vivid colours. In one I used to 
see as if I became the owner of great 
wealth and prosperity; and occtipied a 
high position among those who have 
attained great fame and fortune atid are 
esteemed greatin the world—auid I felt that 
the power to attain it was actually pre- 
sent within me. In the next moment I saw 
that renouncing everything of the earth; 
depending only of the will of Ishvara, 
weating the Xaupit,and livitig on chance 
food, spending the night at the foot 
of a tree; I was passing my days, and I 
used to think that if I chose, I was also 
able to live such a life like the ancient 
Rishis and Munis. Of these two pictutes 
ising im imagination for the regulation 
of my future life, in the end the latter 
would ultimately occupy my whole being; 
and Il would think that onhly thus could a 
mai attain to the supreme Bliss, and I 
should also do Kkewise. Thinking thus of 
the bliss of such a life, immersed in the 
thought of God, I used to fallasleep, And 
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strange to say, every Night for many days 
it happened so.’? 

Narendzanath realised from th's early 
age, Dhyana (iediiation ), as the best 
way for the attainment of God; and this 
seems to be th . 
sanskaris. Waen only foir or five yerrs 
of agz, baying the errthen dolls and 
images of Sita Ram, Mahadev and other 
Gods and Goddesses frem the bazar and 
bedecking them with garlands and flowers, 
he would sit in front of them clos'ng his 
eyes and simulating meditation and would 
now and again look arounl lo see if 
matted hair descended from h's head and 
entered the earth like roois of trees,—for 
he had heard from the old ladies of his 
hoine that long and mitted hatr descended 
from the head of th: anvieu! Rish's and 
Munis in the course of ionz meditation 
aud took root in the soll. His revered 
mother used to say thit one diy Narendra- 
nath, in company of a eee boy, 

ka 


east of his previous 


Hari, entered without the knowledge of 
anyone a sequestered part of the house 
and stayed there such a long time 
simulating meditation that members of 
the family went in diferent directious in 


search of him and thought that-los‘ng his 
way he was wandering about in the streets 
of Calcutta. Afterwards finding that por- 
tion of the house closed, one broke it 
open and etitering found—the boy was 
still sitting unmoved there. Although it 
was a boyish iinagination, still from it we 
Gan wutiderstand with what wonderful 
tendencies he was born into the world. 
However at the time we are writing 
about, no one among his relations knew 
that he practised meditation every day . For 
at night when everybody had taken to 
sleep, shutting the door of his toom, he 
would sit for meditation and sometimes 
tvould get so much absorbed in it that be 
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would come back to external consciousues# 
after the whole night had passed. 

A little while before this period one event 
encouraged Narendranath in his tendency 
for malitation. With his he one 
diy went to pay a visit to Maharshi 
Deveudranath Tagore, the revered Acharya 

of the Adi Brahini Siumaj. The Maharshi 
cordially received the boys and asked theni 
to sit beside him and in the course of 
imparting much good advice requested 
thei to practise meditation on the Lord 
everyday: 


friends 


said, ‘he sigas of a Yogi are manifest 
in you; if you practise meditation you will 
soon realise the fruits mentioned in Yoga.”’ 
Navenlrauath was already very reverential 
to the Maharshi for i's holy character and 
couseqiently there is no doubt that hear- 
ing such words frou him he paid greater 
atteution to the practice of meditation. 
From l’s boylicod, many signs of the 
Inany-s.ded geuins of Navendranath were 
observable, Before passing his fifth year 
he would recite the Sutras of the Sanskeit 
granimnar—Mugdhabodha. An old relative 
of h’s used to take him or his lap every 
evening aud laught him the names of the 
fainily genealogy, the hymns and stofvas of 
es, and the aforesaid 
Sutras of grammar. At the age of Six, 
he was able to remember the whole play of 
a Ramayana performance and would fre- 
quent the place in his neighbourhood 
where he would hear that the Ramayana 
was being performed. It is heard, thatina 
place neat his home, a singer of Rama- 
yana could not reniember a certain part 
of his recital in tlte course of playing and 
Narendranath at once put him in mind of 
it and got much honour and appreciation 
from him. While present at the time of the 
Raniayaua recital, he would look around te 
see if Mahaveer Hanuman, the servant- 


Poiuting to Narendranath he. 
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devotee of Sti Ramachandra was present 
there according to his promise to hear the 
songsof Ramayana. With power of quick 
learning of things heard, in him was a 
wonderful manifestation of the power of re- 
tentive memory. He could master a thing 
by hearing about it once, and again, if 
a thing was thus mastered it would 
never go from his memory, ‘Therefore 
from his boyhood his way of study was 
not like that of other boys. After he was 
admitted into the school in his boyhood, a 
teacher was employed to coach him in his 
daily studies. Nuarendranath used to say, 
“When the teacher came to our home, 
bringing my Betigaliand English books 
I would point to him the place which 
was fixed as the lesson for the day, and 
then sit or recline at my ease, My 
coach would then go on, as if he was 
himself mastering those lessons, spelling, 
pronouncing and explaining those por- 
tions two or three times, and by 
that everything was mastered by me.” 
When he grew up, he started mastering 
his text books, two or three months 
previous to his examination. At other 
times, he would read books outside the 
syllabus according to his inclination and 
spend his time. Thus at the time of his 
Entrance Examination he read through 
the greater portion of English and Bengali 
literature and many books on history. As 
a result of this habit he had to make great 
exertions and labour just before his exami- 
tiation. We remember, he told us one 
day in connexion with this topic: ‘Iwo 
or three days before the Entrance Exami- 
nation, I found that Geometry was not 
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God he was endowed with wonderful in- 
telligence and a strong body, he could do 
such feats. Let nobody think that be- 
cause Narendranath used to spend his 
time by reading books outside the syllabus, 
he would waste his time by reading fri- 
volous novels or plays. A great desire 
used to come over him at certain periods 
to read certain kinds of books. Then he 
would read up ali the books on the subject 
and master them. For example, in 1879, 
from the beginning of the year of Entrance 
Examination he had a great longing to 
read books on Indian History and read up 
the books of Elphinstone, Marshman and 
other historians;—again at the time of the 
B.A. Eximination, he read as many Eng- 
lish books on Logic as he could lay hands 
on, such as thoseof Whatcley, Jevons, Mill 
—all of which he one byone mastered. At 
the time of the B. A. Examination he had a 
strong inclination to read the ancient and 
modern history of England and other 
European countries and to master the 
Western philosophy—similarly it should 
be understood with other subjects. 

Thus after the period of his sitting for 
the Entrance Examination, asa result ofex~ 
tensive reading, the faculty of quick reading 
was markedly manifested in him. He said: 
**From now, sitting down to read a book, 
I had not to read each and every line of 
the book to understand the purport of the 
author’s writing. Reading the first and 
last lines of each para I could understand 
the sense of the whole para. Gradually, 
as the faculty developed still further, I had 
not to read each para even, but by read~ 
ing the first and last lines of a page I 


= at all mastered; then keeping up the whole 
night, I started reading and within twenty~ 
. tour hours mastered the four books of 


could understand the sense of the whole: 
page; and again, where the author by 
means of arguments and reasoning tried 
to establish some point, and if the proofs 
and reasonings to establish that particu: 
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lar line of argument ran on to four or five 
pages, then by reading the beginning of 
the reasoning I could understand the 
sense of the several pages.’’ 

As an effect of extensive reading and 
deep thinking Narendtanath at this time 
became of a very argumentative and 
polemical tendency. But he never entered 
jnto vain argumentation. Whatever he 
sincerely understood to be true and right, 
he tried to establish by argumentation, 
and if anybody in his presence expressed 
any view or opinion which ran counter 
to what he believed to be true, he 
would not listen to it in silence. But 
by rigorous logic and proofs he would 
try to rebut the opponent’s view and to 
silence him. Few persons would not, hbe- 
fore the rigour and force of his reason- 
ing bow their heads; and again, need- 
less to. say, many defeated in argumeuta- 
tion with him would not regard him with 
a friendly eye. Hearing a few words 
of the opponent at the time of debate 
he could understand with what line of 
arguments he would support his case, 
and the answers to them would be 
already ready made upin Narendranath’s 
mind. Questioned one day as to how the 
sharp reasonings to silence an oppo- 
nent at the time of argumentation rose 
spontaneously in his mind, he said: 
‘‘How many uew or original thoughts 
are there in this world? If the few 


original thoughts that there are, and the , 


arguments which have been advanced up ta 
now for oragainst them, are mastered then 
the debator has not the necessity of 
thinking to answer an opponent’s argu- 
ments. For, in whatever way he may 
support his view, it will fall within those 
arguments. Rarely a person is born in the 
world who gives new and original ideas or 
line of thinking to the world.’ 
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Born with a sharp intellect, wonderful 
memory and deep thinking, Narendra- 
nath could master a subject within a short 
period. Therefore, during his student days 
he had ample opportunity of roaming in 
freedom and spending his time in jollity 
with friends, Winding him spending his 
time like that people thought that he paid 
no attention tohis studies. Many ordinary 
boys trying to imitate him and spending 
their timein amusements after his manner, 
injured the interests of their own studies. 
Like the acquirement of knowledge; 
Narendranath had a great liking for physi- 
cal exercises. His father bought hinr 
a horse in his boyhood and he became 
a practised rider. Besides he more or 
less excelled in Gymnastics, Kvsti, Indian 
clubs, /athi-playing, swimming and other 
exercises which enhance the power of the 
body, or the dexterity of its application. 
In the Hindu Mela established by Srijut 
Nabagopal Mitter athletes entered into 
competition for those exercises and were 
given prizes. We have heard that 

“ Narendzanath also entered into the compe 
tition. 

The traits of love for comrades and 
courage were observed in WNarendranath 
since boyhood, ‘These two traits of his 
character helped in placing Narendranath 
in his school days and afterwards in the 
position of a leader. When seven or eight. 
years old, he went with his friends to see 
the menagerie of the late Nabab of Eytck- 
now, Wazid Ali Shah, situated to the 
south of Calcutta at Matiabrooz. Raising- 
subscription among themselves, the boys 
hired a country-boat at ChandpalGhat for 
the journey and back. While returning 
one of the boys falling sick vomitted in the 
boat. The Mahommedan boatman, enraged 
at this, prevented them when, the boat 
teached Chandpal Ghat, from landing a- 


the boatman to release the boys. 


vy, 


shore, without their clearing the boat. The 
boys asked the boatman to have it cleansed 
by a sweeper and were prepared to pay 
for it, to which the beatmuian did not 
agtec. Consequently hot words passed 
which gradually turning into a coming to 
blows, all the boatmen in the Ghat madea 
common cause aud were prepared to give 
the boys a beating. ‘he boys were non- 
plussed. Narendranath was the youngest 
ef them, and in the confusion of the 
passing of hot words he descended from 
the boat and from the banis was thinking 

of some means to save ls friends, when 
he found matters taking a seriovs turn. Be 
then found two Engl'sh soldiers were pas- 
sitig by the road andgo'ng out for a walk 
inthe Maidan. Narendranath hastened 
and accosted them, and in a few words of 
broken English explained the matter and 
drew them to the place of occurrence. At 
such open and frauk behaviours of th's young 
boy the two good soldicis were pleased. 
Coming to the boat-side, they undezs'ood 
the matter and raising their batons asked 
Sceing 
the European soldiers, the hoatmen were 


struck with fear and everyoue slipped into 


his boat and the friends of Naiendranath 
got off. The two good soldiers were very- 
pleased with the doings of Narendranath 
and invited him to the theatre with then. 
Narendranath did not agree (o it, but 
with a grateful heart expressed his thanks 
#ud iook leave of thew: 


(To be continued). 
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THE MEANING OF RELIGION. 
QeQERHAPS the most prominent fact of life, 
a toa man of even ordinary understanding, 
a is the infinite diversity of the world we 
live in, The physical universe with its mountains 
and rivers, its forests and deserts, vast plains and 
Vaster oceans, cities and lakes, presents the most 
vatied scene. The starry heavens, limitless and 
inysterious, inspire Us with awe. And who car 
form an adequate idea of the wonderful variations 
which the auimal kingdom, scattered over the 
lenguh and breadth of this earth, holds up to our 
Of these the mind of man is 
the most difficult: study, being the most compli- 
cated in character. 


bewildered gage ? 


‘To the unthinking man the world must seem ta 
be a hopeless puzzle, and he steers his litle vessel 
of life in these twoubled waters through mere 
instinct, just as lis physical necessities prompt 
hin to. And it must have been the same with 
humanity also, in iis infancy, which with the lapse 
of centuries acquired some amount of experience, 
until at last it has developed into the preseut 
highly civilised type. It has now found that 
instead of being a chaotic mass, the world is a 
highly ordered system, in which everything has a 
plaice and a disunet function to peiform. As a 
result ot the constant search into the meaning of 
life, vasious philosophies have sprang up, satisfying 
more or less different sections of people over the 
globe, 


Of course there are tremendous differences 


among the conclusions of these philosophies, 


ranging from the uliva-materialistic to the  ex- 
Wremely spurittalistic, but the highly complex 


nature of the human mind bas found adherents 
for cach among different nations and individuals, 
in ages past and present, 

Whatever be the points of disagreement among 
different people, all seem to be united jn certain 
commen predisposiuons. And these may be 
briefly summed up as infinite existence, infinite 
Knowledge and infinite kappiness.- All may not 
know of these with the same degree of clearness, 
but carefully-analysed, it will be found that con- 
sciously et unconsciously the whole rational 
creation is moving in these directions. We want 
to live the longest fife possible, have the most 
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insatiable thirst for knowledge and want never- 
ending happiness. About these we are wonder- 
fully in agreement. Now, generally speaking, a 
man has two paris,—he basa bods and he has a 
mind, ‘This mind again has pot a twofold aspect: 
Ove we call the intellectual and the other the 
moral or spiritual, We come to certain philoso- 
phical conclusions regarding the world—this is 
the work of the intellectual aspect of the mind, 
and we want to acf xp fo them, to conduct onr- 
selves in accordance with those principles arrived 
at,—this constitutes the moral or spiritual aspect, 
There is a clear distinction between 
aspects of the mind, for we often find people 
whose conduct gives the lie to their intellectual 
conclusions. Here we shall attempt to. consider 
only the mental sphere, leaving the physical body 
aside, 

With the progress of civilisation man has be- 
come a gregarious being, Ile must live in so- 
ciety. Experience has told him that that is the 
easiest way for him to realise is ends, As such he 
cannot look merely to his own personal needs, he 
has also to concer himself with those of his 
family, his community, his nation. ‘This much is 
demanded of him, in his improved status. We 
shall try to see that herein is the origin of Reli- 
gion. And the more religious a man is, the more 
he has to be altruistic. 

That material help is a great factor in removing 
our physical wants needs no demonstration, We 
all see it in our everyday life, specially in these 
days of co-operation from one end of the globe to 
another. The same applies to the intellectual 
needs also. Butitis not so self-evident that by 
seeking your good I further mine, much less the 
fact that this is the only way to do it. 

But it is a fact nevertheless, Like pliysical 
and intellectual truths this paramount truth has 
also taken a long, long time to discover it. bat 
it has been discovered, and to the Hindus 
belong specially the credit of not only ex- 
ploring this region, but realising the very perfec- 
tion in it—saying the last words that can be said 
en the subject. Other nations are also on the 
ynarch, and in course of time will reach the same 
goal perhaps, but as it is, the Flindu religion 
slaims to be the dictator in the ficld, Wiuh its 
pote of Advaita, maxvellously voiced forth and 
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conclusively realised jn life, it stands im the pre- 
eminent position of a ieacher unio humanity. 

We have alreaily noted that man has perforee 
to be mutually helpfal to each other—He has hie 
duty to the family and to the state” An honest 
man cannot rest satisfied unless he has done his 
duty, and a dutiful man is considered a very moral 
man, But in duty there is an element of com- 
pulsion, Tam bound io behave in a certain way 
towards you, since L have received such and such 
treatment from you. Tt isa mutual give-and-take. 
So, although a very edifying principle, Duty is 
not the highest motive of our life. And we dis- 
cover it through the lapse of time. Whatis the 
meaning of duty? Putin plain words, it ig a re- 
turn for what we get, But of what avail is duty 
where we get nothing? Duty evidently is power- 
Jess there, “Lhe Paramahamsa who is satisfied in 
his Self, craves nothing in the nature of external 
help. So what should determine his actions, his 
conduct towards his fellow-beings? There is this 
difficulty, yet we find these highest specimens of 
humanity sacrificing their all for the sake of man, 
nay, of beasts. Do we not find a Buddha offering 
himself as a sacrifice in place of a goat, a 
Sankara placing his head at the disposal of a 
dangerous Kapalika to satisfy his devilish object 
of attaining the joys of heaven, 2 Christ crucified 
for the sake of saving mankind, and a Rama- 
krishna declaring himself ready to undergo a 
million paintul births to do the least bit of good to 
suffering man? There must be some higher 
principle of work, otherwise what moves these 
gigantic spiritual figures, these beacon-lights of the 
world, to fling away their glorious lives for the sake 
of others, while the most worthless man clings heart 
and soul to his puny life, perbaps not worth a 
penny? We haye to explain this remarkable fact, 
and duty would not sufiice, ‘ 

The real explanation is in the constitution 6£ 
man, which is, as the, Vedauta says, Sat-Chit- 
Ananda, or Exisience-Knowledge-Bliss Absolute. 
‘Tuere we have to seek for the springs of action 
af the perfect man—in the majesty of ‘the Atman, 
The uuculiured man alse is urged to action by the 
same genes, ouly in his case the direction js 
quite diffcrent from that of ihe sage. The thief 
steals and the robber murders under the same im- 
pulse, only it has become distorted through igno- 
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rance, through thei mistaking unreal things as 
their Self. Man is Existence itself—so he secks 
eternal life; he is Knowledge itsclf—so he craves 
for more and more knowledge ; he is Bliss itself— 
so he wants the maximom of happiness. We see 
thus that in the commonest action of man is also 
to be met with a shadow, an inkling of the Reality 
bebind, however he may mis-read it. 

One thing should be semembered in this 
connection, viz. that the result. must be commen- 
gurate to the action. We do everything for the 
body, or at best for the intellect, both of which 
are finite and perishable things, and we are sadly 
disappointed in the end, for no effort can make 
the perishable imperishable. ‘The average man 
tries to preserve his lie individuality eternally, 
and rejects the only way which might give him 
immortality, viz., by identifying himself, that is to 
say, knowing his identity, with” the Atman—the 
Absolute. Instead of that he doves just the op- 
posite. He wants a permanent result: by clinging 
20 what is transient, but blows after blows, through 
repeated incarnations, turn him to the right direc. 
tion, and he too is ultimetely put on the way to 
eternal Freedom. 

The perfect man does good to the world not be- 
cause it is his duty, but because itis his na/ure to 
do so, He cannot help serving others. It is im- 
possible for him to give up his nature, as it is for 
fire to give up its burning property. He cannot do 
So without ceasing to be. And what is the advan- 
tage in the case of one who acts thus from his 
nature?) He escapes the sting, the painfulness, 
always attaching to duty. It is not compulsory te 
“him—who, or what, shall compel him who has 
realised his identity with the Aunan? Whatin the 
universe can hurt him, for is he not Existence 
itself? What can stop the avenues of knowledge 
to him who is knowledge itself? And what can 
curtail his bliss, for he is Bliss itself? He is, all- 
powerful, all-knowing and  omnipresent,—or 

_ sather knows that even these are limitations upon 
~ him—the Spirit beyond duatities. 
‘The perfect nan ityat one with the whole uni- 
ris verse, for the Atman is One and indivisible. So 
_ the whole universe with its multitude of beings is 
a part and parcel of himself, nay, his very Self, 
‘and in serving others he is but ministering to his 
So he asks for no return. While work- 
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ing with the greatest intensity, he is. above the 
reach of its results, good or bad, for he is poised 
high above them, from which ethereal height he 
looks upon all phenomenal activities, including 
those of his own, a8 Mere shadows, reflections, of 
the Self—-the Atman that he jis. Such a man is the 
living embodiment of Religion, an object-lesson 
to mankind of what true spirituality is. He may 
not be a statesman, or a book-learned man, but’ 
one touch of him revolutionises a whole life. The 
sinner becomes a saint through his contact. His 
very presence solves our doubts. Itis the lives 
of such men that teach us the true significance of 
Religion, that it is not mere profession, but actual 
life, that constitutes Religion. And if Wwe'stidy 
their actions, always we shall find that even the 
most trivial of these are actuated by purity, un- 
selfishness, and love for all—the result of their 
realising their oneness with Existence, Well may 
they give out their life's best experience in the 
glowing words—qaganre: gaara qrara sedis — 
“ Doing good to others is virtue, and doing harm 
to creatures is sin,” And our duty lies in emulat- 
ing them, so that we may justly claim to be the 
children of Aryan ancestors. 


Swami MapHavananpa. 
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Hoty EXAMPLE. 


F Saint Francis of Assisi it might wel! 
be said that he was a living imitation 
of Christ, Forinall things did he consider 
the will of God. And when he felt such joy 
as had filled Jesus’ holy life, be also wanted 
to feel the pain and suffering that was Jesus’ 
lotas man. Francis walked in poverty and 
humility, without home or possessions, 
secure in the one great treasure that he 
valued, namely, the loving guidance of his 
Divine Master, — 
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And as he went throtigh Italy, from village 
to village, singing God's praise and preach- 
ing to the people, now and then a heart was 
touched unto repentance, so that before long 
Francis had a few companious who renounced 
the world, selling their possessions and distri- 
buting all they had among the poor, conform- 
ing in all things unto Christ's blessed teach- 


ing, The first of these companions was 
Bernard of Assisi, 
Saint Francis, on account of utter con- 


tempt for the world and his simple life and 
fove of poverty, was held in low esteem by 
his relatives and townsmen, They mocked 
him and called him foolish and a mad fellow 
and some poured on him foul abuse and 
drove him off with sticks and stones, For 
they could not understand how Francis, erst- 
while rich and prosperous, could now live a 
beggar’s life for, the love of Christ. But 
Francis was not moved by all this abuse. 
He was patient and loviug, returning good 
for evil, : 

Now, Bernard of Assisi, one of the richest 
and noblest of the town, watched Francis 
for a long time and was greatly astonished to 
see how the saint turned a deaf ear to all 
abuse and how with great sweetness he conti- 
nued to preach the word of God atnung those 
who reviled and wronged tim. Aud he 
thought within himself: “Surely this man 
‘enjoys the grace of Gud, for the world no 
longer touches him, Let me invite him to 
eat and lodge with me, that I may kuow for 
certain whether this Brother is a man of Gud,” 

And Francis came and sttpped with him. 
And Bernard made ready for bim a_ bed in 
his own chamber that le might watch the 
Saint’s behaviour. 

And when they retired for the night, Saint 
Francis, to hide his sanctity, threw himself 
on the bed and soon made as though he were 
sound asleep. And Bertiard likewise made 
as though hé were asleep and set up a loud 
snoring, At which, Francis thinking that 
Bernard was really asleep, rose from his bed 
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and began to pray. And with great devotion 
and deep fecling he cried unte the Lord: 
“My God, my God." Weeping and beating 
his breast Francia continued till morning, 
always callings “My God, my God," and 
naught else did he utter. Thus did the saint, 
conscious of his own insufficiency and weak- 
ness, implore God that by His pity He might 


supply what he lacked and give him the 
strength needed to walk in the path of 


righteousness. 

Bernard seeing Francis thus occupied du- 
ring the long hours of the night, felt greatly 
attracted towards the saint, And inspired by 
his holy example was moved to change his 
life. So the next morning he spoke te 
Francis: “ Brother Francis, itis my sincere 
wish to renounce the world and henceforth to 
follow you and do whatever you bid me do.” 

Then Francis rejoiced greatly and said: 
“Bernard, this is a great and difficult task 
you have set yourself, Let us therefore be- 
seech our Lord Jesus Christ to show us His 
will and how we may bring it to pass, Near 
by is a church ; let us go to Mass there and 
let us pray to God that He may show us the 
path He wishes us to go by.” 

To this Bernard right gladly consented and 
together they went to hear Mass and give 
themselves to prayer. Then, after Mass and 
prayer, they went to the priest’s house and 
asked that therefrom they might learn 
Christ’s holy will, And the priest, at the 
bidding of Saint Francis, took the Holy 
Scripture and opening it thrice in the name 
of the Lord Jesus, read the words recorded 
there. And at the first opening he read: 
“If thou wilt be perfect, go and sell all that 
thou hast and give it'to the poor and follow 
me.” And at the second opening of the book 
the priest came to the text: “Take nothing 
for your journey, neither staves, nor scrip, nor 
bread, nor money.” And at the third 


‘opening appeared Christ’s words: “If any 


man will come after me, let him deny himself 
and take up his cross and follow me,” 


vf 
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Then enid Saint Francis to Bernard: 
“Brother, the Lord has apoken and shown us 
the way. Cond then and let os do according 
to His will.” 

Heating these words, Bernard 
soli all Wis treasures 
Was very vieh. And with preat joy be 
ft all to the needy, — to the 
and orphans and pilptinis 
And naught did he keep back for himself. 
Tis did he give bimeelf naked in the acms 
of his Lord Jesus, 


went nud 


and property, for be 
pave 
poor and widows 


ancl pronasteries, 


Brother Bernard henceforth lived a strict 
and austere life. In his eating and drivking 
he was most abstinent; he slept but litte 


and long hoars did he spend in meditation, 
Often he was wrapped io God, so that the 
world was altogether shat out from bis guind 
and his body became rigid, wor did his 
move, And when be came eH acata, 
he would ery oat with J) in praise of his 
Lord, 

For days and weeks Bernard would live on 
the top of a bigh meuntain, contenrptating 
the divine mystery of existence, Aad his 
mind being free and withdrawn from earthly 

things he soared up in divine meditation into 
the very presence of God. 
“ Thus was Saint Beraard converte! and 
brought to God through the holy example of 
Saint Francis, 


ey ey 


to bine 


Laer = , ——————— 
a aie 

> 4) +, VIVEKACHUDAMANT. 

“Seal ~ (Continued from page $9.) 


(Rasa fram ETEINIT |! 
: — feirase aaa eivts BMT aa N 
417. Reallsi ing the Atmin, ths Ininite 


ss, ds his very Selfpwith what odject, 
‘for whom, —- x knower ol Truth 


% 


reproduction of the 
~ tv, 12 He never 
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thinks of himself as the #4%ek/a, the enjoyer, or 


Jv a, 


Cherist —like wen of (he world, J 


Ciara we aawrarygaa Aha: I 


= 
Qigtra: BR rare CQieaiayT INTenia WERT 
418. The Yogin who has. attained per- 
fection and is free-jn-life geis this as 


result——he enjoys clernal Bi'ss in his mind, 
internally as well as externally. 
ay « Sy ~ . c —s 
HUNG ET We AaAl Ahaeqracier: WaT | 
earnvangrarenPattsrcc: WaT UE! 
419. The result of d’spassion is Reali- 
sation, that of Real’sation is withdrawal 
from sense-pleasures, which leads to the 
experience of the Biiss of Self, whence 
follows Peace. 


« ° 
VS ATITIATA: Fa TED ATT | 


PACHA: Tear BarrarersywA: Saas NwRoll 
420. Ti there is absence of the succeed- 


ing stages, the preceding ones are meaning- 
less. (When the Seties is perfect ) the 
cessation of the objective world, extreme 
satisfaction, and matchless bliss follow as 
a matter of course. 


We arsg_e fauarar: vega wae | 
wena wifsatarat war ay Guitaan i 
GANA TAHT aed GAaaTa eee 

421. Being unruffled by carthly troubles 
is the result in question of Knowledge: 
How van aman wlio did various loathsome 
deeds during the state of delusion, commit 
the samie afterwards, having discrimita- 
tion? 

( #artily—tit. visible, i.e. those experienced id 


this life, as opposed to the izaisiéle ones, i.e. thosé 
Wich are to be experienced see j 


FABINT Waar fagia: | - 


NTC awe wciiyae Ls 
aswaasegagta are 
Steet cewa fae eR 


igad 


422. ‘Phe result of Knowledge should be 
the turning away from unreal things, and 
attachment to these js the result of 
ignorance, ‘This is observed in the case 
of one who knows a mirage and things 
of that sort, and one who does not. 
Otherwise, what other tangible result do 
the knowers of Brahman obtain? 

{ One who knows... does nof—The man who 
knows the mirage laughs at the illusion and passes 
by, but the ignorant man runs after it, mistaking 
it for water. To the sage the world appeats no 
doubt, but he knows it to be unreal and is not lured 
by it. Not so thejman of the world. ] 


agraeaaeasanit wT: | 
ofa: fa a 9a: AIA SaaN¥As 
423. If the heart’s knot—ignorance— 
is totally destroyed, what natural cause 
can there be for inducing such a man to 
selfish action, for he is averse to sense- 
pleasures ? 


areaargaar wavs Gcraer aaraky: | 
BCAMacararar atweq Graaf: | 
MAPA AAA SIaAeT AT |WBRsll 

224. When sense-objects excite no mote 
desire, then is the culmination of dis- 
passion. ‘The extreme perfection of knowl- 
edge is the absence of any impulsion of 
the egoistic idea. And the limit of self- 
Withdrawal is reached when the mind- 
functions that have been merged no more 
appear. 

[Compate Punchadasi; ‘Chitradipz’ Chapter; 
.285-6— The acme of dispassion is setting at 
maught even the joys of the Brahmaloka, the 


Thighest,heaven/; Realisation is at its highest when 


tone identifiesjoneself with the Supreme Atman as 
ffirmly as}the ordinaty man identifies himself with 
Inis body; andithe ;perfection of self-withdrawal is 
| reached when one forgets the dualistic universe as 
exompletely as in dreamless sleep,” _ 


TIAA HARA MAwI_asaa | 


“= 
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- substratum—Brahman, the Absolute. _ 


t3y 
canreitmaatwagraiat warm Pageange 
crea aifitarragrameE yaa: a meat 
azfar weet 
425. Freed from atiy sense of teality of 
external sense-objects; only seeming to 
enjoy such sense-objects as are offered by 
others like one sleepy, or like a child; be 
holding this world like one seen in 
dreams; and having cognition of it at 
chance moments;—rare indeed is such 4 
man, the eiijoyer of the fruits of eridless 
merit, and he alone is blessed and es- 
teemed oti earth. ; 
[ Only seehing.:....others €oc,—When his attefiz 
dants or friends offer hitn food or some such 
thing he takes it but half-consciously, his mind 
being deeply absorbed in Brahman. 


The enjoyer.....merit/—i, e. a most fortunaté 
man, } 


fiaanxat alata a: aararaaraa | 
sate fattarear faraancr fatareonet nerd 
426; ‘That Sahnyasin has got a steady 
illimination who, havitig his soul wholly 
merged in Brahnian, erijoys etertial bliss; 
is changéless and free from activity. 
{ The characteristics of a man of realisation aré 


Set fotth in this and the next few Slokas, Com? 
pare Gita II. §5-68, } ; 


aareAAt: UlIaa AAMT | 
fartaca a faearart afer: safe azae | 
@ietasal waaer Paang: @ sera NVI 

427, That kitid of mental function 
which cognises oiily the identity of Brah- 
main arid Self, purified of all adjuncts,— 
which is ftee from duality; and concerts 
itself only with Ptré Intelligence, is called 
illumination. He who has this perfectly 
steady is called the man of steady illumi- 
nation; : : 

[ Purified......adjuntcts—eliminating the «> 


dental adjuncts and meditating on thy 


Sloka 241 and «47. j 
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qey feat ater aera farceae: | 
weraty Prexgearer: a sfrecyper cee Ween 

425. Ue whose illwnination is steadv, 
who has constant bliss, who has almost 
forgot the phenomenal universe, isaccepted 
as a man liberated in this very life. 


eterdieft siaft aramafaatsra: | 
areat Faber ser gq sraewyer cea BRE 
429. He who, even having his mind 
merged in Brahinan, is nevertheless quite 
alert, but free at the same time from the 
characteristics of the waking state,—and 
whose Realisation is free from desires, is 
accepted as a man liberated-in-life. 


| 7t......a%er/—i. e. never deviates from the ideal 
life of a Jnani. 


Characteristics ,.,...waking state—that is, cog: 
nising the objective world through the senses, and 
being attached to it, like the ignorant man. } 


araadareneas: Taras firewe: | 
qey fast fafaferedt a sitaeaa ceaaitego 

430. He whose cares about the pheno- 
menal state have been appeased, who, 
though possessed of a body consisting of 
parts, is yet devoid of parts, and whose 
mind is free from anxiety, is accepted as 
a man liberated-in-life. 

{ Cares......slate—i. e. how 
cease, and so on. 

Devoid of parts—as Brahman. ] 


waaraste Ztsfeasararacgahife | 
WUrAAAaSarar VraeqMeET AAU NVIe 
431. ‘The absetice of the ideas of ‘I and 
mine’ in this existing body which follows 
as a shadow, is a characteristic of one 
liberated-in-life. 
(‘T and mine —that ‘I’ am fair or ‘I’ am 
siout &c., or that this body is ‘ mine.’ 
» Shadow—See Sloka 413.) 


Wataagaraa visraeaarcwne | 
Brarsreans we Sterqerer syATAUVRe 


his bondage will 


PRABUDDHA BHARATA 


Junk 


432. Not dwelling on the past, taking 
no thought for the future and looking 
with indifference upon the present, ure 
cliaracteristics of one liberated-in-life. 
yuparaapausharequiaa faaqay | 
wat aaaited Mayme AGUA NVA 

433, Looking everywhere with an eye 
of equality in this world full of elements 
possessing merits and demerits, and dis- 
tinet by nature from one another,—is a 
characteristic of one liberated-in-life. 

{ Looking &e,—The world is so full of diversity, 
yet the man of realisation looks behind, and sees 
the one Brabman in everything. 


Nature—preponderance of one or other of the 
three Gunas. ] 


curfizitasarel aaaldaarseaf | 
Saqarrartet Sae_QMes TAT AUB 
434, When things pleasant or painful 
present themselves, to remain wnruffled in 
mind in both cases, through sameness of 
attitude, is a characteristic of one liberated« 
in-life. 
ARUIAPACATLAT AIA ATI Aa: | 
MeAaCaAIs Ma Awa TAMA Neswl 
435. ‘he absence of all ideas of interior 
or exterior in the case of a Sannyasin, 
owing to his mind being engrossed in 
tasting the elixir of the Bliss of Brahman, 
is a characteristic of one liberated-in-life. 


[ interior &e.—Since there is but One Exis« 
tence—Brahman, ] 


aeirarat wast aarearaaa: | 
Males Bayes Sarqwereqay: VBE 

436. He who lives unconcerned, devoid 
of allideas of ‘I and mine’ with regard to 
the body and the organs etc, as well as to 
his duties, is known as a man liberated~ 
in-life. 

{ The Jnani is free from egoism or Abhimana, 


though he may be intensely: active. This state is 
hinted atin this Sloka. 3 


1920 


fara oreaat Tet Tears: Warara | 
waaraartaan: & StaaqMayayr: Ns_Voll 

437. He who has realised his Brahman- 
hood aided by the Scriptures, and is free 
from the bondage of transmigration, is 
known as a man liberated-in-life. 

{ Aided é¢e.—By discriminating the ‘Fruth in- 
culcated by the Scriptures, } 


Raa ATUIT CS TTeaTeAR | 

Qed ar waa: Farle | shraegpey Tea BBS 
438. He who has under no circums- 

tances the idea of ‘I’ with regard to the 

body aud the organs etc., nor that of 


‘mine’ in respect of things other than 
these, is accepted as one liberated-in-life. 


(To be continued), 


EPISTLES OF 
SWAMI VIVEKANANDA, 


( Translated from Bengali.) 


CLXXIIT. 


eRe 
Rea — 
- MaNTAR Huey Ararat als alawtat at Verat- 
ara aatre faaetsita aittea, Tet xraear Praea- 
Tate UM AAA! —da aepaar ca dar 
rqaraaar faa, ae Tarahadansaels Aras! 
aaqi aenta Were g aetaata a dere! 
Seauar weatsramea fatseue arash 
zqaaied faaaital azaq ama mama 
srantaateatatac: raseatsa §4 Aired Heats 
Sl Beaqagaaaa, aad Vesa, BARAT 
Baa a gee Gey sald 4 aie! Aes: TT 
aafqnneen aia WU, wAeTaNy sara aa | 
Avaa Ta: Waaisnatarars | “siqear araTaeTa- 
AAG BS A AAEM Atay 4 Hltnraa” 
ASAD TAaaaA | qasars aAftsara | 
Waa: Aiaiat arate AeArstavat vertearea- 

qe MAMA Hata | ABA Aaa eAeTAaaTT- 
ate aANTHISea aA TAR agraat stanfa Bier 
TOTey | 
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rarer Teale zoitanen ar ayrereevar firtertr arey 
mere ater: 1 

“ara sora sagt afer err: qeirsafir-” 
aU: | 

ATS: fe oere oafe wrarat per 
fasrat svar? 

aay wWienrafad Feet, sera aaa afer sae 
art fetal, Warsery argarlaraarera ara wear- 
qa sitarat asarfaarcar earcerarmegaisa: artar 
WALTSALAAT | 

RAT VALAFTALT: | 

gant aiaaaete— ! 

aaa: aeayitaash wast aaseis wa: semr- 
aenat ( sreqart Samet Wares: ),—" area aTasrat- 
Ui, AA Warstaa egsly saat feats’ —vsq fasraar 
mame alg Faq ad: sarstaq! yar aaparan 
QAATATASIAL Tal AAT FAT AAAMAVaIAA | 

Saay sareat afyaat afarantqar aveqaras- 
qTaeq— 

TINMASH Wet, Wars Drea orara fea meray 
oieasatedt otter: ara! araraeiis Stata ater fara- 
BUTT Wess wReaaeaa! wt fas 
alerarsh Atuaarnuaa aay werage dare 
eur wer walara aaa wate fasraarah 


mast fe Tq! 
xfer a arattata Partaracaent | 
TRANSLATION, 
Almors, 
Ist June, 1897. 
Dear—, 


Glad to know from your letter that all are 
doing well there, and to go through the news 
in detail. I too am in better health, the 
rest you will know from Dr. S—, Let the 
teaching go oi for the present in the method 
revised by B—, and if any changes are 
veeded in future, have them done. And it 
should never be lost sight of that this must be 
done with the consent of all. ; 

I am now living ina garden belonging to 
a merchant, situated a little to the north of 
Almora. Before me are the snowpeaks of 
the Himalayas looking, in the reflection of 
the sun, like a mass of silver, a delight to the 
heart. By taking free air, regular diet, and 
plenty of exercise, I have grown strong and 
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healthy in body, But t hear that Yogananda 
is very i) fam inviting him to come here, 
But then, he fears the mountain air and 
water. i wrote to him to-day, saying, “ Stay 
in this garden for sotre days, and if you 
find your illness shows no improvement, you 
may go to Calcutta.” He will do as he 
pleases. 

At Almora, every evening A— gathers the 
people together and reads to them the Gita and 
other Shastras, Many residents of the town, 
as also soldiers from the cantonment come 
there daily. | learn also that he is appreciated 
by all, 

The Bengali interpretation that you have 
done of the Sloka “arqad:” &c.,* does not 
seem to me to be right. 

The interpretation in question is 
*When (the land) is flooded with 
what is the use of drinking water?” 

If the law of nature be such that when a 
fand is flooded with water, drinking itis use- 
less, that through certain aiy passages or 
through any other recondite ways people's 
thirst may be allayed, then only can this 
novel interpretation be relevant, otherwise not, 

It is Sankara whom you should follow, 

Or, you may do it in this way — 

As, even when whole tracts are flooded 
with water, small pools are also of great use 
to the thirsty, (that is to say, just a little 
water suffices him, and he says, as it were, 
Let the vast sheet of water be, even a little 
of water will satisfy my object,” )—of identi- 
cal use are the whole Vedas to a learned 
Brabmana. As even when the land is over- 
flooded, one's concern lies in drinking the 
water and no more, so inall the Vedas Illumi- 
gation alone is the concern, 

Here is another interpretation which hits 
better the meaning the author wishes. to 
ganvey ; 


8 armed saat ade: aaah 
atrats 8éy arruen saa 
» Gita I, 46, 


this: 
water, 
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Even when the land is overflooded, it is 
only that water which is drinkable, and salu ] 
tary, that people seck for, and no other 
kind. There are yarious kinds of water, 
which differ in quality and properties, even 
though the land .be flooded over, according 
to the differences in property of their sub- 
stratum, the soil. Likewise a skilful Krahs 
mana, too, will for the quenching of the world. 
ly thirst, choose fromythat sea of words 
known as the Vedas, which is flooded over 
with diverse courses of knowledge, that which 
alone will be of potence to lead to liberation, 
And it is the knowledge of the »Brahman 
which will do this, 

With blessings, and good wishes, 
Yours 


Vivekananda, 


SWAMI ADBHUTANANDA; 
IN. MEMORIAM. 


The storytof the wonderful jlife [of "the {Swamj 
Adbhutangnda is a matter of inner spiritual appre- 
ciation,—-not one of outward incidents and details. 
As an offering of reverence to his holy memory 
we put down a few lines here. He was born 
of poor parentsjin the Chapra District of Behar, 
His previous name was ‘‘Latu.” An orphan from 
an carly age he came to Calcutta in search of 
employment and entered the service of Sj, Ram- 
chandra Dutt as an ordinary servant-boy and_per- 
formed the humble services belonging to it. Ram 
Babu then used to yisit Sri Ramakrishna at 
Dakshineswar and sometimes would ‘send fruits, 
Sweets etc. to him through Latu as the bearer 
thereof. Thus he was blessed with meeting Sri 
Ramakrishna. The spiritual vision of Sri Rama- 
krishna did not fajl to recognise the innate spiri- 
tuality ; of this devotee even in the guise of a 
servant and he asked himto come again. Sj. Latu 
also felt an attraction for him. He would come 
whenever opportynity presented itself and carry 
offerings of fruits etc, to Sri Ramakrishna .and 
sometimes would stay at. Dakshineswar and be 
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engaged in his service. Thusit went on for some- 
time when Sri Ramakrishna one day expressed 
the desire to Ram Babu'to keep the boy Latu 
with him, to which both gladly and heartily 
agreed and since then ho stayed with Sri Rama- 
krishna. He was the first among the Sannyasin 
disciples of Sri Ramakrishna to renounce the world 
and give his whole heart to the service of the 
Master. 

Sj. Latu loved Air/an (religious songs) very 
much, While he was a servant at the house of 
Ram Babu, whenever a party of religious ‘singers 
passed by in the street, he would forget all 
work and join the party and be absorbed in the 
song for a long time. ‘Thus absorbed in religious 
songs, he had to endure rebukes for neglect of 
duties. While at Dakshineswar where religious 
singing frequently happened, Sj. Latu -with other 
boys would join it with great enthusiasm. Seeing 
their great love, Sri Ramakrishna prayed to the 
Divine Mother, ‘t Mother, may they be blessed with 
spiritual ecstasy!’’ Ena pure form a little prac- 
tice produces results and so it happened and 
since then, Sj. Latu and others were blessed with 
the treasure of spiritual ecstasy, 

Thus in the holy company of Sri Ramakrishna 
and by his devoted service Sj. Latu advanced in 
Spiritual progress. Sri Ramakrishna alsé taught 
him about Dhyana, and other forms of high spiri- 
tual practice, Working the whole day Sj. Lata 
would fall asleep in the evening. Sri Ramaksishna 
ence happening to see it told him, “ What is this ? 
Why will you sleep in the evening? Then when 
will you meditate and think on God?” Since then 
he gave up sleep at night and kept the habit to the 
last day of his life.- Whether in the company of 
Sri Ramakrishna or after his passing away, all 
through his life he used to keep up, the whole 
night and spend it in meditation and sleep only 
a little in the day time, The wonderful manifesta- 
tion of spiritual power in him in later life was the 
zesult of this life-long Sadhana.’ 

He served Sri Ramakrishna during the period 
ef his illness and at Cossipore garden and _ re- 
ceived with others the Sannyasa and the gerrua, 
cloth from him, He with Sj. Tarak end senior 
Gopal formed the nucleus of the Brotherhood at 
‘Baranagore, and: there joined later by Sj. Narendra 
and ojher Sannyasin devotees, plunged in the 
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ocean of Sadhana, animated by a buming longing 
and quest of God, 

He had no pretensions to learning ew Neeracy, 
but would listen attentively to the Vedas, Wedente 
and Puranas and could casily catch their sense andl 
import, The reason of this easy grasp was that 
he realised in inner spirit what the scriptures indi- 
cate in words. Once u Sadhu was reading from 
the Katha Upanishad to him: 

“The Purusha, the Spirit within, who is now 
longer than the finger of 2 man is seated for ever 
in the heart of creatures ; one should separate him 
with patience from one’s own body as one sepa-~ 
rates a blade of grass from its outer covering.” 

As soon as he heard the last words he exclaimed 
with joy, ‘That is well and truly said.” As he 
had realised the state he could so easily under- 
stand the import of the sentence, 

Hearing from others on all subjects he came to 
such conclusions about them that later when any 
English-educated Indian put him any question 
on a subject, he would give such a_ beautiful 
answer and solution of the question as would 
astonish the interlocutor." Even if this conclusion 
might not argee with others’ there was no ques- 
tion of the high intelligence and thought behind 
his answers. The revered Swami Vivekananda 
once said about him, ‘‘Comparing the humble 
circumstances from which he has come and the - 
progress he has made in the spiritual realm ina short 
time, with our circumstances in life and spiritual 
advancement, Sj. Latu is high above us. We are 
all born of cultured families and came with an 
intellect cultured by education to Sri Ramakrishna. 
$j. Latu is thoroughly illiterate. We could fill up the 
time between our meditation and spiritual practices 
with study, but he had no such help. Only one 
thing was the stay and the main support of his Jife. 
Fhat with meditation as his only help in spiritual life, 
he has been able without upsetting his mind to 
raise himself from humble state to high level of 
spirituality is evidence of his innate power and the 
wonderful grace of Sri Ramakrishna on him.” 

He had one special trait in his chgracter—he 
would mix freely and whole-heartedly with all, 
without any sense of superiority. Boys, youths or 
old men, he received all and talked freely and 
joyously with all. He was very simple, opine, 


and plain-spoken, 
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Hie last period of life he spent in Benares at the 
feet of Sri Viewanath, Even in old age, he would 
meditate the whole night abd paid little attention ts 
food or personal comforts—and live a: 
the aunosphere of God. Nought but talk of God 
would be heard trom him, and in speaking on the 
life of Sti Ramakrishna and Swami Vivekananda he 
would lose himself in admiration and the devotees 
would hear his tlk with rapt wonderment, 


~—-From the Udbodhan, 


always in 


REPORTS. 


The Nindeenth Annual Report of the Rankrishna 

Mission Home of Service, Benares City, 1919. 

‘The annual report of the Ramkrishna Mission 
Home of Service for the year 1919 under review, 
testifies to the invaluable services it las been 
rendering since its first establishment in the year 
1goo with avery humble beginning, and also to 
the widespread sympathies it has enlisted of the 
generous public by its untiring devotedness to the 
humanitarian work of mitigating the distress of 
the suffering humanity. The message of Swami 
Vivekananda that the indigent, the diseased and the 
destitute, irrespective of caste, creed or sex, are 
veritable manifestations of God, has stirred the 
hearts of the selfless workers of the Home, who 
have devoted their lives to the service of humanity 
and to carry out in true spirit the noble words 
embodying the ideal of re-awakened Hinduism— 
careaa: Arar wetwarmtwi"” It is needless to 
emphasise the usefulness and the service of this 
institution and the great possibilities of the 
future towards the service of India’s suffering 


millions, for such Homes are an invaluable asset - 


to the society and as such to the body-politic of 
India, owing to its many-sided activities. 

In the year under review, 16790" persons 
obtained relicf, there being 6719 men, 4337 women 
and 5734 children. This relief work was carried 
on in a spirit of catholicity without any distinction 
sh caste, colour or creed or any interference with 
gious sctuples and feelings. 

{ connection with the Indoor relief (i) paatitcal 
aid was administered to 1113 patients, 
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of whom 4gr were women ( mostly orthodox 
Hindu widows ) for whom three wards were kept 
reserved, wherein nO Sweepers were allowed en- 
trance, the workers themselves performing all the 
works instead, Allopathic, Homeopathic and 
Ayurvedic treatments were pressed into service to 
suit the varied wature Of the discuses, The average 


daily number of such patients undergoing 
treatment was 72. The Home admitted 85 
surgical cases, and the operations were mostly 


done under chloroform, Besides these 132 help- 
less persons (other than patients) were suppliod 
with food and temporary shelter in the Home. 

(ii) Moreover, 47 homeless poor women, aged 
invalids and widows received continuous help 
during the year, Of them, 25 widows and_help- 
less women were housed and maintained at the 
Dasaswamedh Branch and 4 invalids in the Home 
of Service, The remaining 18 widows and helpless 
women of respectable families were maintained in 


‘another Branch at Luxa tnder the charge of a 


Lady Superintendent who has been paying due 
attention to training them inthe art of reading, 
writing and sewing so as to enable them to carn 
their livelihood, : 

(iii) For the relief of the helpless and orphan 
boys, a. Boys’ Home was started two years back 
in which were admitted eleven such boys, for 
receiving education and for the formation of 
character under the able guidance of a wholetime 
graduate worker. Some of these boys are receiy~ 
ing free education in different schools of the 
locality through the generosity of the Headmasters, 

(iv) The Home admitted 7 paralytic patients 
during the year. : 

(i) As regards the Outdoor relief it will be 
needless to expatiate onthe fact that it comprises 
all the complex and the different natures of 
diseases. ‘The total number of recipients of such 
medical help at the outdoor dispensary during the 
year amounted to 14530, the average daily atten~ 
dance of patients being 94. 

(ii) Besides these, monthly allowances and 
weekly doles of rice were given to the infirm, lame, 
blind, dumb and to the poor respectable ladies. __ 

Gii} Reliefs of a miscellaneous character in the 
shape of money, food and clothing. were given tc 
726 helpless persons, ; 

Thus the above details of the nature qk ‘scope 
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of the humanitarian work which the Home has 
beon carrying on since its inception, will bring 
home to everyone whose heart feels for the suffering 
millions, the indispensability and serviceableness of 
the Institution. The remarks of the distinguished 
visitors such as the Dist. Judge, the Commissioner 
and the Collector and others appended inthe Report, 
bear eloquent testimony to the heavy responsibi- 
lities the Home has undertaken and thé success with 
which it has discharged them, The Ramkrishna 
Home of Service, situated as it is in the heart of 
one of the most sacred places of India, holds up 
before the country a noble jdeal of self-sacrifice 
and a spirit of religion which stands for nothing 
less than the service of humanity. With the passing 
of time, new responsibilities and a fresh volume 
of complex duties have developed for the Home 
which necessitates the immediate erection of 
two segregation wards, the quarters for the lady 
workers, and also the quarters for the resident 
medical officer, which are still under construction, 
It will easily be understood how the work will 
Bulfer if proper accommodation is not made for 
those on whom mainly depends the succes$’of the 
work. The financial position of the Home of 
Service has not been in proportion to ils manifold 
developments. The general expenses of the Home 
during the year amounted to, Rs. 24,000, whereas 
the income amounted to about Rs, 9,000 only, 
leaving a heavy deficit which, as the matter now 
stands, would necessitate a curtailment of the 
works unless timely and ungrudging help comes in 
from the generous public, It will be a matter 
of profound regret if financial help be not forth- 
coming to further the growth of such a useful 
Institution and thereby ensure its steady progress 
in these days of construction and regeneration. 
We hope that this fervent appeal of the Ram- 
krishna Home of Service will not fail to strike a 
chord of sympathy in the hearts of our country- 
men, and wil] meet with a ready response so that 
their immediate needs might be fulfilled as soon 
as possible and a permanent fund established as a 
provision for future contingencies. 

Any contribution, however small, will be thank- 
fully received and acknowledged by the Hony. 
Asst. Secretary, Ramkrishna Mission Home of 
Service, Luxa, Benares City. 
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We have received the following sth annual re- 
port, from January to December 1918, of the 
Ramkrishna Swashrama, Tamluk, Midnapore. 

Indoor patienta:—Thete were 9 cases, all of 
these except one were cured and duly discharged, 
Outdoor patients Altogether 1500 cases of whom 
2co were new patients and 1360 were their repeated 
numbers. 

Besides these, there were 56 cases of the sick 
people who received house to house relief from 
the workers of the Sevashrama. 


Balance of the previous year :— Rs. 69 4 10 
Total receipts a vat) gh 31000 LOmNS 

Total a 1075 15 7 
Total expences... say 1019 17 7 
Balance inhand .., oop ARG, 5 Oa ORES 


This Sevashrama, started in the year 1914, with 
the avowed ‘objects of imparting the Knowledge of 
Hinduism on the lines adopted by Sri Sri Rama- 
krishna Deva and of looking upon and worship- 
ping all irrespective of caste or creed, as Narayanas 
by removing their needs and sufferings, has been 
doing inestimable service in this direction. Their 
indefatigable industry for the amelioration of the 
of the condition of the distressed has been uni- 
versally acknowledged and applauded. But with 
the widening of the scope of its work the question 
of finance has become so pressing that the 
members of the Sevashrama are now fervently 
appealing for sufficient funds to the generous 
public for the successful working out of its 
humanitarian mission. We hope that all liberal- 
minded men should unstring their purses to contri- 
bute their quota of help to the Sevashrama and 
thereby encourage its noble undertakings. 


The following is the third annual report of the 
Ramakrishna Seva Scemiti, Sylhet, 1919-20. 

It is gratifying to note that this Seva Samiti has 
made a startling progtess in such a short period 
of time and has been rendering invaluable help to 
the distressed in times of famines and violent 
outbreaks of epidemic since its foundation. Night 
Schools have also-been started under the auspices 
of this Samiti for the education of the depressed 
classes. The sympathetic letters from high Govt. 


- 
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officials show the keen intetesi it has creaied in 


minds of the public by its indefatigable and un- 


selfich work in moments of dite need of suffers 
ing humanity. We heartily wish its sticcess and 
hope that this Seva Samiti should get greatet 
encouragement from the publica 

The abstract accounts of the Samiti for the yeat 
1919*20 are as follows :-— 

Balance of the previons year—Rs, 155 15 0 

Donations and contributions—- ,, 2635 13 112 


ee 


Total 2791 142 114 

Total experives ol ray TAZ ELSLT LOT 

Balance in hand n Hs, 50 1-7 
pepe evar 


MAYAVATI CHARITABLE DISPENSA RY. 


We beg to ackn@wiedge with thanks the follow- 
Ing contributions and donations in atd of the 
Mayavati Charitable dispensary from January to 
May, 1920:-— 


Ro, As. P. 

Mr. K, Bhaskaram, F. M.S. i kee O 
From Vedanta Study Class, Redcliffs 29 130 
Mr. A, Shama Rao, Deolali,.. vo 2 = Oee 
» A. R. Kumaragurn, Bangalore ... 3 0 0 
» D. J. Kapadia € a 0220-70. 
» D.K. Nata (Baroda) ... ne Beato 
» K, Krishna Rao, Bezwada 3.4030 
» Mathura Dutt Josi, Almora EEN te) 
Subedarni Mai, Pithoragarhk ies aba Oso 
A Sympathisem ... RCs Pei eas 
In memory of Swami Adbhetananda .. 5 a © 
Mr. Jadupati Chatterjee, Calcuuz ... fo 0 Oo 
120 13 © 


We have already informed our readers that the 
Dispensary building is in need of repairs, for 
which « pretty large sum is needed. We appeal to the 
generous public to come forward with their assis- 
tance. Any contribution will be thankfully re- 


ceived and acknowledged in the P. B. 


Madhavananda, 
Secretary, M. C. D. 
Mayavati, Dt. Aimera. 


Just 


NEWS AND NOTES. 


Tne dintial report of the Ramkrishria Missior! 
Charitable Dispensary, Belur, Howrah shows 
ati increased record of tisefulness and service iri 
the relief of the distressed and diseased people of 
the Jocality. *In the year 1org, the total number 
of patients treated was 5,595, over against 1,000, 
treated in the first year of the establishment of the 
institution, It has secured the help of the Bally 
Municipality in the form of a grant of Rs. 120 for 
two years April 1917-——Marth 191g. This philané 
thropic institation tor the service of humanity 
seeks the help of the generous public and any 
contribution may be sent to the President, Ram= 
krishna Mission, Belur P. O., Howrah, Bengal. 


We have received 2 circular from the Edinburgh 
Indian Association which wes founded with the 
object of affording accurate information regarding 
the courses of instruction given in the University 
of Edinburgh, as well as in other British and 
Continental Universities. The circular goes on 
to say: “ Of late it has become a settled practice 
among the Indian students to flock to certain 
Universities for every conceivable subject, and 
though in doing so they are only prompted by the 
well-established practice of the past, yet it is be- 
coming clear every day that the steady and in- 
creasing aggregation of students in these centres is 
Jeading to the derivation of less benefit and more 
harm than was the case hitherto. It is therefore 
eminently necessary that the student who desires 
to go to these over-crowded Universities should 
obtain fullest information regarding the educational 
facilities there, and in view of the great conges~ 
tion therein consider the advisability of going to’ 
other centres, should these be in no way inferior 
to them; and the Edinburgh Indian Association is 
willing to afford all this advice. And it is hardly 
necessary to mention that the Indians resident - 
here are best suited for this task, as they alone carr 
well estimate the requirements of the Indian’ 
students and their expeciations.’ All communica- 
tfons should be addressed to the Hon. Secretary, 


Edinburgh Indian Association, 11 George Square; 
Edinburgh. 
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Himalayan Series 
Works of Swami Vivekananda. 


. 


compreliensive lectitre Rs. As. P. 
P.C. 


MY MASTER.—A_ 
on Sri Raniakrishna, with Mr, 
Majumdar’s account of the Master 

Yo the Subscribers of P. B. 

SANKHYA AND ViEDANTA,—8 lectures . 

To the Subseribers of P. L. 3) 

BONDAGE AND FREEDOM, as 

ADDRESSES AT THY PARLIASENT OF RELI 
GIONS, CHICAGO. Revieed Edition: .., 

Do Do ‘To the Subscribers of P. 8B 

Do Do 25 Copies. o 

Do To the Subscribers’ of P. B. Do ... 

JNANA YooA:—(2t lectures) Revised Edn. 

Do. To Subscribers of -P: B. 

TWO LECTURES ON KARMA YOOA, 

PRACTICAL VEDANTA,.—in fotly parts, 


Epistles of Swami Vivekananda,— 
First Series & Fifth Series each, ay 
To Subscribers of P. LB. pan 
Do. Second Series 0 
To Subscribers of P. B.. 
Vo. TVhiid Series. Pages s 144. = 
To Subscribers of P. B. 
Do. Fourth Series 5% tt 
To Subscribers of P. B. 
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From Colombo to Aimora,—The most 
complete collection of all the inspiring lectures, 
discoutses and replies to the various addresses 
of welcome, etc., (numbering thirty) delivaféd in 
India from 1897-1 G01. on 

Second Edition: Price Rs. 2. 

Raja-yora.—Price Re. 1-4. Vo the Subs- 


ctibers of P. B. Re. 5. 
Reply to the Wadras Address co 2-0 


Swami Abhedanahda’s Lectures and Ad- 
dresses in India. Pp. 256. Price Re. 1-6, 
Foreign (Post paid) 75 cents or 2s. 6d. 

Gita, Text, translation, word-for-word render- 

ing and notes by Swami Swarupananda, 
Second Edn. Cloth-hound Rs. 2-8 0. 
pusestibets of P. b. Rs, 2. 
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In ehe Hours of Meditation. By @ Disciple. 
Size 6} by 3? inches. Pp. 136..Cloth, Superior 
‘paper As. ro. To Subscribers of P. B, 8 as. 
Postage Extre. 
Apply to Manager, 
Advaita Ashrama Publication Dept. 
28 College Street Market, Caloutta- 


ADVERTISEMMNTS fil 


ea RAMA .KRISHNA’S 


TEACHINGS. 
(Part I) 


(Mainty edited by the Sister Nivedita) 


The most exhaustive and authenti- 
cated collection of Sri Kamalcrishna’s 
sayings, parables, answers to questions 
ete. that can be placed before Eniglish 
readers,—arranged according to subject, 

Goon Pargr, Strone Binprine (Cloth) 

( With portraits of the Moster and the temple he lived in J 
Crown 16 mo.; Pp. 128; price, Re. i. 
Foreign, 2 sh. 50 cents. 

(For Subscribers of Prabuddha Bharata, As. 14): 
PART EX--to be shortly out. 


Please apply to-—Manager, 
Advaita Ashrama Publicatton Dept. 
28 College Street M arket, & xcutta: 
, 25 
WORKS BY THE SISTER 
NIVEDITA 
The Master as I Saw Hint. Price Rs. 2-8, 


The Civic and National Ideals. Price Re. 1. 
Cradle ‘Tales of Hinduism. Price Re. 1-12-0. 
An Indian Study of Love and Death. Price Re. 1-74; 
Notes of Some Wanderings with the Swam? 

Vivekananda Price Re. 1-4 as. 
Studies from an Eastern Homie Re. 1-4, 
Hints on Ednueation. Price As. 4. 
Kalt The Mother. Reduced price 14 as: 
Fuotfalls of Indian History. Price Rs, 2-8 as: 
Aggressive Hinduism, Price 4 as. 
‘Lhe Web of Indian Life. Bs, 2-10 

Postage Extra. Apply to Manager, 
Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. 


MINOR UPANISHADS. 
Parts I & It: 


CONTENTS: 
Part I—Paramahamsa, Atma, Amritabindu, | 
Yejabindu and Sarva Upanishads. 
Part 11—-Brahma, Aruneyi and Kaivalya 
U panishads. 
Price each Sever: asinas. 
To the Subscribers of Prabuddha Bharata, 


Five annas. Pattage extra, r 


Apply to Manager, 


Advaita Ashrama Publication Dept. 
a8 College Street Market, Calcutta. 
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New IS00Ks 


of Swami Paramananda and Sister 
Devamata, 


Swami Paramananda: 


1, Emerson and Vedanta or 0-6-0 
% Sparitaal Healing 0-3-0 
3. Harvest field of Life .,. 0-3-0 
4. Problent of Life and Death ... 060 
§. Self Mastery ... 0-5-0 
6 Concentration & Tumine ition 0-5-0 
>. Universal Iteal of Religion... 0-5-0 
Bister Devamata: 
1. Robert Browning & Vedanta 0-3-0 
2, Development of the Will 0-3-0 


Apply to the Menager, 
Advaita Ashiama Publication Dept. 
28 College Street Maiket, Calcutta. 


Other Publications 
OF THE 
VEDANTA CENTRE 
BOSTON, U.S. A. 


( Paice sven Repvern ror our Customers ) 


Excellent get-upl 


_ By Swami Ramakrishnananda— 
Search After Happiness 
- True Self of M 
Wisdom and Devotion 
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~ By Swami Paramananda— 

; Vedanta in Practice + cloth 
The Way of Peace and Blessedness cloth 
Path of Devotion (Cloth) Re.t/r2. nut 
_ Power of Thought _ 
_ Principles and Purpose of Vedanta ... 
eachings of Christ and Oriental Ideals 
Yoga and the Christian ecm 


sy Sister Devamata— 

~ Sleep and Samadhi x 
band Western Ideals — 
Indian Mind and indian Culture... 
© of Devotion 
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WORKS OF 
SWAMI ABHEDA NANDA 


EXCELLENT GET-UP 


DIVINE HERITAGE oF MAN (Cloth) Rs, 3 00 
PHILOSOPHY OF worK, Paper “< Toney 
GREAT SAVIOURS OF THK WORLD, Vol. I, 

Cloth Gilt letters 3 0..0 
NUMAN AFFFRCTION AND DIVINE Lovey, C loth ts 6 
Reincarnation, 2nd Edn. Cloth gilt. 2 0 9 

Do. Do. Paper 1 6 9 
sELY KNOWLEDGE (Cloth) fp keke ges 


SPIRITUAL UNFOLDMENT, Paper Re 1/6. Cloth | 12 0 
WHAT IS YEDANTA ( Pamphlet ) 3$ annas. 


At Five annas and six pies each. —- 


(1) cease EvoLUTION AND ITS PURPOSE, (2) THE 
PHILOSOPHY OF GOOD AND EVIE, (3) THR WonD AND 
TUR ONOSA IX ANCINNT INDIA. (5) DIVINE COMMUNION+ 
(6) wHo 18 ‘THR saviogk OF HoULS. (7) WwoMAN's 
PLACK I UINDT REEIGION. (8) oUAISTIAN SCcUENCK 
AND VEDANTA, (10) SPIRITUALISM AND VEDANTA, 
(rt) WAY TO THE BLUKBED Tre. (12) sciesrtria 
BAIA OY RELIGION. (13) MOPHHNHOOD OF GOD. (14) 
Reutcion or tHe Tinpus. (15) ReLATION OF sour. 
TOGOD. (16) WHY A Hitec AccErTSs CHNIstT aND 
REJECTS CHUNOHTANTYY, (17) POMS TRE FOUL EXiNT 
AYTsR peATH, (18) UNITY AND HARMONY, 

Postage Extra. Apply to Monager, 
Advaita Ashrama Publication Dept. 
28 College Street Market, SLR are Ee 
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VAIRAGYA- “CATA KAM 


The Hundred Fak: on Renunciation 
By Buarreinart, 

( PEXT, TRANSLATION AND NOTES ) 
The compositions of Bhartrihari, whose perso- 
nality is an inspiration in Indian tradition, shine like 
gems in Sanskrit literature. Specially, these 
verses help wonderfully to stimulate a sense of 
life’s vanities, and thereby to live or work free from 
worldly entanglements. The English translation 
offered to the reading public willbe found ety 
helpful in following the original text, 

Price As. 8. (Foreign: 1 Shilling, or 25 eens): 
For Subscribers of P. B—As. 6. 

Apply to the Manager, - 

Advaita Ashraima Publication Dept. - 

: 28 College Street Market, Caleutta 
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Just Out! oe Just Out! | SRIMA D 


or : 
SWAMI VIVEK ANANDA. BHAGAVAD-GITA. 


Second Series, hi 
Second Edn., Crown Size, Good get-up, | By Byvamiil Svrarupananda. 


With a portrait of Swamiji. Sanskrit Text, English Translation, 
Price r2 as. ‘l’o Subscribers of P. B. 10 as, | Word-for-word Rendering and 
Apply to Manager, | Notes, 
Advaita Ashrama Publication Dept. ; Second Edition. Improved get-up. 
28 College Street M arket, Caleutta | Cloth-Bound. 


Price Rupees Two and Annas Hight. 


To Subscribers af P, B. Rs, 2, 
THE MANAGER, 
Advaita Ashraina Publication Dept. 
28 College Street Market, Caleuua. 


Sister Nivedita's 


The 
Web of Indian Life 


(New Eadttion) 
With au introduction by 


Words of the Master. . 


Trurp Epirion. 
( Selected precepts of Sri Ramakrishna ) 
Compiled by His Holiness 


| 

| 

! 

' 

Six Raninornanarn ‘Tacore. | 
Prige Rs. 2-10-0, | THe SWAMI BRAHMANANDA, 

: 

' 


Get-up muct improved, 


Price 6 Annas, 


Apply to the Manager, } ( 
en 4 ea Pocket Size. Bound in board. Pp, 173. 


Advaita Ashraina Publication Dept. 
28 College Sweet Market, Calcutta, 


The Master as I Saw 


Wim. 


BY SISTER NIVEDITA. 
“‘Belng glintpses of the Life of Swami 
Vivekacanda, 
‘Second Edition. Cloth. Price Rs. 2-8. 
To be had of the Manager, 


Advaita Ashtama Publication Dept. 
28 College Street Market, Calcutta. 


(Payable strictly in advance, ) 


Per Page ... Ra, to~o-o per insertion 


or 1 column 


» gcolumn ... Rs. 2-12-0 5 ” 
» gecolumn ... Re. 1-8-0 ,, = 


RAJA-YOGA. 


¢ ( New Epition, GEYT-vy MUCH IMPROVED ) 
Rates for cover pages or special positions 


Dealing with the science of Yoga as practised 
guoted on application. 


in India,—its principles, methods and results,— 

with a translation and elucidation of the Yoga 

aphorisms of Patanjali. Pp. 187, demy %vo, 

price Re. i-4 as,; for subscribers of the 

Prabuddha Bharata Re. i only. ' 
Apply to Manager, 


Advaita Ashrama Publication Dept. 
28 College Street Market. Calcutta. 


Prabuddba Bharata having a very 
wide circulation in almost a} the 
countries of the world is the best 
medium ior advertisement. 


Manager, P. B. 


” Half Page i Rs. 5-9-0 a ine ” 


-. SWAMI VIVEKANANDA'S 
| 


vi : ADVERTISEMENTS June 1990 


2 temo atreosame StS Poco s sere? tier} a 


How is Your Child Getting on itn School? 


Just as every pationt i§ anxious for the mental improvement of his offspring, so he 
a ¥5 also naturally desivons of having children healthy, without any physical aeformity. 
whatsoever in them, 

x 
But how few of the parents do actually realise the importance of 
bodily perfection? Miealthy and perfect limbs are the bare necessities 
of life and not items of Juxury. Therefore, anything that will im. 


preve the condition of the deformed beings, Must be welcomed by all 
ofus. If your child is suffering from any deformity, we would then 
advise you to consult your mefical man before bringing to our 
INSTITUTION with a view to get the further nefarious growth of 
the complaint arrested. 


“ff you want to see how hundreds of cases are attended to, 
by us, please do not fail to call at our place, where every facility 
shall be afforded to enable you to form adequate ideas as te 
the real kind of humanitarian work we are doing with the aid 
of the most scientific and up-to-date appliqgnces got down every. 
month from foreign countries, 


We treat numerous cases daily both mechanically and by electricity, 
also different kinds of modified apparatus such as supporters etc, 
are made use of, 

Our qualified specialist will be pleased to give his advice on every case of 
Deformity, X-Ray photography can also be availed of in cases requiring 
aecurate and sctentific @iagnosts. 


. 


EXTRACT FROM THE SEVENTH ANNUAL REPORT 
OF THE SEVA SADAN SOCIETY. 


ke this opportunity of tendering our earnest thanks to Messrs, 
eet Li & ca. for free treatment, over 4 period of more than 
re ss of two young girls about four years old, who had been 
~aehts since their admission in the Home three years ago form the famine~ 
) districts of Kathiawad. These girls who could bardly formerly 
> the ground and were a source of great anxiety to us are, 
e able to walk about without the Teast difficulty, thanks to the 
y these gentlemen. 


: ier Orthopedic & Medico-Flectric Tstitate, 
C01 porated with N, POWELL & CO. ), Bombay No, 4. 


g Please mention ea see pe a ae 


Junr 199% 
Pomwesnenl 20) 


TEE VII SKESARL | 


A high class Religious and 
Monthly devoted to the Sanalan Dharma, 


Size Royal Octave, 32 pp. Get-up decent. Annual 
Inland Subseription—-Ks, 2-8 (inclusive of Postage). 
Foreign $1.25 or 5S, PAYABLE IN ADVANCE. 


Published by the Ramkrishna Mission, 


Mylapore, Madras, 
The central theme of the Magazine is the 
lofty ideal of India’s spirimal civilisation, which 


consists in Aemunueiation and Service. ‘The paper 
reflects the Vedantic Sadhaua of the Rambkrishna 
Mission, Four pages of each issue are eevoted 
entirely to the Upanishads. The original Manrrams 
are given in Devanagari character 


notes, in English. 
The yeax commences from May. 


Please apply to the Manager, 


ADVERTISEMENTS 


Philosophical 


s. with word for | 
word paraphrase, a running translation, and copious © 


fore ee no ae 
Swami Siok anpeeia $ 


| “The East aad the West. 


Pp. 96. as. 10, To the Subscribers of P. B. as, 8. 


Karma-Yora, 
1 Pp. O4, AS, 12, ‘Lo the Subsertibers of P, By as. 
Apply to the Monager, 
Advain Astuama Publication Dept. 
| 28 College Street Market, Caloutta 
NE OR BE ES TY 


PURE HIMALAYAN TEA. 


to, 


Manufactured on the Wiayavati Plantation, 
Ist. Quality, z {b. Packets. 14 As. each. 
2nd, Quality, Do. i2 As, each 
Finest Dust. Do, 3 to As, each. 

By V.P. Post including packing and postage 


> 


Re. 1/3., Re. r/r and 15 As, respectively, 


Apply to Manager, P. B. 
P.O, Mayavati, Via Champawat, 
| _ Dt. Almora. 


The Puture Life. 


A New Booxver ny 


THE VEDANTA KESARI, 
Tur Ram«gristna Mission, Mylapore, Madras, | 


The Vaishnavite Reformers of India. 
CRITICAL SKETCHES OF 
THEIR LIVES AND WRITINGS 


By T. Rajagopaia Chariar, M. A., B, L, 
Contents :-—Nathamani; Pundarikaksha, Yamuna- 
charya; Sri Ramanujacharya; Sri Vedanta 


Desika ; Manavala Mabamuni ; and Chaitanya. 

These are a Series of Seven Essays on the Lives 
and Writings of the principal religious reformers of 
the Vaishnavite or Visishtadwaita School of India, 
The treatment in critical aud historical ; but special 
promineuce has also been given to the literary side 
of this School's activity. A clear account of the 
growth of Yaishnavaism is intended to be conveyed 
by these lives of Eminent Reformers, and reference 
has throughout been made to the development of 
doctrines. A special chapter is devoted to the 
exposition of the Visishtadvaita philosophy accord- 
ing to Ramanuja. The growth of Vaishnavaism in 
Northern India is briefly dealt with in the last 

- Essay, thaton Sri Chaitanya, wherein that great 

Saint's career is also fully described. 

Re, 1. Zo Subscribers of Jndian Review, As. 12. 

Ten Tamil Saints, 
By Mr. M. S. Purnabincam Privat. 

Contents :—Jnana Sambandar ; Manickavachakar; 
Appar; Sundarar; Kannappa; Karaikal ; Ammai; 
Thiruvalluvat ; Mey kanda ; Thayumanavar and 
Pattinaththar. 

_ Price As. 12. To dubseribere’ of “T. R.” As. 3. 


G. A, Natesan & Co,, Madras, 


SWAMI] YOGESWARANANDA. 
(An M. A, of Calcutta university) 
16 mo. Pp, 124, Price 7 as, cloth 12 as, 
Foreign, 1s. 6d. or 35 cents. 
By the sante Author 
Whispers of the Soul and other Discourses. 
Cr, 8vo, 202 Pp. Re. 1, Foreign, 3s, or 50 cents. 
Towards Light. 
Cr. 8vo. 271 pp, Re. 1. Foreign 3s. or 50 cents. 
Postage Extra, 
Please write to:— 
B. P. Nunyarra Curtry, 
Sti Ramakrishna Math, Ulsoor, Bangalore. 


Ambar Agar Bathis. 
( INCENSE-STICKS ) 
Excellent Odour. 
Prices: lo a seer of 24 rupees weight. 
Class Nos. 16 32 48 «64 80 96 
Price Rs. 1/- — 2/- 3f- 4/-  5/- 6/- 


Our well known Soar Nur Pownrrs. (Seekai) 
Pure. 4 tb Packet 2 annas. 
Scented {hh ,, 3 jae. 
Removes grease and oily surface. 
Apply to 


J. Bhima Rao. Proprietor. 
Swadeshi Perfumery Works, 
i Bangalore City, 
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Sel Rawe krishna 
Br. fa) In Sumadhi, Baverniy posture, Cabinet ro as 
Bromide Re 1. bach (OY Ssicttine pesture Cabines 


; S eplerenner remem sand June 1): ai 

de ewe : > 

PP fb 

} Through the suuness .. oe tvteemed friend 

we ure ina position to continag giving the 

Probuddha Bharata to Free Libraries & 
leading Rooms ail te poor students at 
Re. t-3 tor the year 1920. 

(a) Stang Votre, inmereed i; de Samadhi, Apply for the Olfer to— 
turrouetied by Brahe adujirers, s*x4"...6 as, The Manager, P. B 
Breage te aefe) Sa Remakiistiia’s Attar nt the 


Bel Mats <* x 4. @us., Wnvide yo as. vach. (fF) SER a EA ei on RE SE en na 
The Dats hinesiwar Yeinie Garden, Cabinet to as, A “<4 ty 9 


hy tde Me, 1 cl Ce Y The Par ehavatt Gro “; Satt Chowd tary 8 


Gate? to Hs.. Bromide fe. ay each, 
Swami Vivekananda (¢) Standing posture, 


; ; i 
TO aR; Browide Ne t each: the s ame, Card size | 
6 as; We to agench (ce) Diiniaturn photo fos 
fovhiets, i #05 Bromide y nuna 6 pies cacls 


Site figwre with taifen on, wih cleayest expres. MACHINI-NADE 
won. (a) Bust with turban, a new picture. 
(3) Chirago Biot with Turban. (4) Shaven | Bluc-Black Ink T'ablets. 


head, Yous postuic, when in réoa. (5) Ditto, as the 
teacher, taken in Madiss. (6) Medtiation posture, 
deeply absorbed, with turban and loa robe « 
bewutitul pieture, taken in England. (7) Sting 
posture, with turbans taken in Colomto. (8) 27 
differemt postures of Swomi Vivelancode in min. 
> fiture forms, each cabinet sixe photo containing 
@ postiires, divided in 3 props, (a) Indian, (b) 
Mrglish, aud (¢) Ametican. (9) Chicago picuire in 
@ lectuniy posture. (9) (4) Full figure, standing 
posture, Wandering Monk, with staif in band. 
No. 2, (a), or (b}, or (ce), or (d) er 3, or 4, ors, or 
6, or 7, oF 8, fal, or (bs or cc), or 9, or (g) GO 
Cabinet sizt, 10 as Bromide Re, 1 cach, 


Easily soluble aud does not fade. One tablet 
wm, nm 


‘yo | Mes an ounce of brilliant ink. Try once 
aud sea thatitis the best ink fu the market, 
144 Tablets in a fancy tin box, 
Price Re. ¥ ouly. 
Wanted agents everywhere, write for 


Jree sample packets 


Sett Chowdhary 


Picture dealer, [uk manufacturer, Stationer, 
Smatli-sive Photos in digerent postures of Swaini 


and order supplier, Send halfanna stamp 
Vivekananda 2 as. exch. 


for pictorial catalogue for pictures. 


Please quate the No, waited in your order. 
Postage and packing extra in cach case. 8 Cross Street, Calcutta. 


Apply to Manager, 
Advatia Ashrania Publication Dept. 


= ‘ . 28 Cottege > he Market, Calcutta, 66 Peeps into 


. ee + shag used always welcomed ! The Pauture ” 
j * Is everybody’s everyday book. ‘The Codified 
* Padmaraj Oil, yoay's everyday ! 


expericnce of generations of Asivologers and Indian 
Yogis—an astrologer in moments of anxiety and 
Suspense. Everybody may consult the book—no 
date ci birth or horoscope necessary. Price 1 rupee. 
5ST ES aR Rag FEES yah) es POT 

the hair roots, in promoting &. dark, soft and | ., Fie ie apne Suh os eae the 

ss Ofebeatiful hair and imparting | CUNY te. est "the predictions’ (in. the “ Peeps 
way sss fat 4 = S | into the Fature”) and must admit that in the 
@ most deligit lustre to it, Tt is myalu- F in which we were specially interested, they 


This fragiant hair ofl in addition ro its sweet 
Stent has” marvellous medicinal efieeis as 
; ~ well, {tis without pacalicl in sthnulating 


ae 
—) 


able for ag the br ain. nol only came true but were uniform, no matter 
- © Price as, /t2/. 93 phiais Re. 1/14. who made the test.” _ 

—— Dozen Rs. 7/8. Postage extra, Apply to— 
be had of —B. Tripathi & Co., Tata Mystic Astral Studios. 

P, O, Basabazar (P.) Calcutta, P.O. Chodavaram, Vizagapalam Dt. 
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~ The Seven Upanishz ads 


ee 


[ Isha, Kena, Prashna, Mundaka, Mandukya, 
Taittiriya and Aitareya, J 
Sanskrit text with Enelish tronstation. 
these, the translation of Isha, Kena 
Mandaka is by Aurobindo Ghose, 


Price Re. 1-8. By V. PLP, Re. 1-13, 


Works by Tilak. 


[1] wtarzen. By Pr. Bal Gangadhar Pilak w. a., 
Lh. B. Hindi edition. feed) saarten Y. AEA 
dtg, RS. 4. By V. P. BP. Rs. 3-8, 
(2] wtareget Marathi edition Rs. 3 
(3) aftatxe Gujrati edition. Rs. 3 
Rs. 3-8. 


of 


and 


By V.P.P. 


IN ENGLISIL 
[4] Orion or Researches into the Antiquity of 


the Vedas, By: Mr. B. G. Tilak. Rs. 2-8. By 
V..P. P. Rs. 2-12, 

Lie Fhilosaphy of Jction of Lok. B. G. ‘Tilak's 
Gitarabasya, By V, Mangaivedkar, Rs. 2. By 


V. Pp. P. Rs. a-4. 


Popular Edition of the 
Works of Siri Sznkaracharya. 
In Original Sanskrit. 
Printed on glazed paper and hound in cloth, 
1. 1. aftararear Gilabhashyam . Rs, 2-0 


Il. wirsyfagareaa Upanishadt hese 2. the 
principal ten Upanishads with Shankara's 
Commentary «. Rs. 8-0 

» IU, waaay Brabmasutrabhashya ,, 3-0 

Postage Extra. 


Vo 


” 


o- 


Gratis / Gratis ! 


’ THE 
Katha Upanishad. 
SANSKRIT TEXT 
WITH ENGLISH TRANSLATION BY 
AUROBINDO GHOSE. 
will be sent gratis to all on Brecee of 14 
anna for postage. 
Ray -Vone can get more than one copy. 
Ashtekar & Co., Poona City, 


a 


ADVERTISEMENTS ix 
paid pliant weer wine wc sharers iad geclte dice wamrrinew-s >: 
| Bae 
‘ | IMPORTANT WOR: 
Religion of Love. By ee Viveln. 
panda ws O'fO @ 


Stray Thoughts on ha Literamre and Peli. 
glon of india, By Swami Sa: idananda 


Pp. 230. Cloth, Re, t-4. Pape too 
Soul of Man. Uy Swamt Kamali hive: t- 
nanda, avd mee tee Ae: | 
Sri Ramekrishna and Lis Missfon, by Do. °o 50 
Path to Perfection by Ln, oO 4a 
Dharma Sara Pah: By Rai Rahadut 
Lala Raijnath, BA, <8 ee 
The Proceedings of the Coaven- 
tion of Religions In India, * Oe 
Pans 1 & li. a, Bid 
Yo Subscribers of P. B. va 2-t OF 
Hindu System of Mornat Science. By 
Kishort Lal Sarkar, at. a., B... Cloth 
Rs, 2. Paper Re. 1-8. Po Subscribers 
of P. B. Cloth. Re. 1-8 as. Paps poag dk hy Cae 
The Mystery of God and lhe Oniverse ty 
Mr. Prabbu Lal pat ; eam 
Worrs or tHe Magter, Compiled by 
Swami Brahmananda ag we, Ot O20 


Postage extra. “Apply to Manager, 
Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. 
TIO EY SLT BASIE a ee 


Yrisd Doct rors-Rinl F Failed? 
FOR NAVAIJIVAN 


THEN ASK 


A sure and radical cure for 
(1) Dropsy (Cardial and Renal), (2) 
Jaundice. (3) Blood-poisoning (from 
any case). (4) Sicin- -eruptions. (5) Ku- 
latged Liver and Spleen. 
Price Rupee 1-8. Per V. P. P. Rs. 2. 
Catalogue free to any address. 
Apply to—The Manager, 
SURI VISHNU PHARMACY, & 
Waroits, CrP, 


YOUR EYE? 


Does anything trouble your eye? 
Why notwrite for Free particulars of 
the safest, and most highly praised re- 
medy for all ye disease. . 

L. H. Seller Depot 159, 


Samte (Bengal). 
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ASUST OUT. {GST OUT. : 
> ) 7 
Fifth Volunyo of Brom Colombo to 


The Complete Works of Fimora. 


ia r raize¢ « © | 
Swami Vivekananda. The most Complete collection of all 
(Second Edition) ‘the inspiring lectures and replies to 
Ger-vur Gievriy Invrovep, Demy Svo, | the itd oot “e tat: Ageia SECs, 
"hy pat (numbering thirty) delivered in India 
Better paper, better printing, better binding. | tas : 
5 ns. St ind ba “e 2 re NS from 1807—-1901, Second Edition. 
ne . ’ % ‘ § ha am - 1 
SUPERIOR LIBRARY Eprrion, | Linproved get-up, Board bound, 
cu Cloth- bound, Ra. a4. Foreign Rs. 4/8, } Price ls. 2. 


Apply to Manayget, 
Advaitt Ashrama Publication Dept. 
28 College Sweet Market, Calcutta, 


ee ee ene th oes A eee 


Apply to Manager, 
Advaita Ashrama Publication Dept. 
28 College Steet Market, Caleutta. 


Postage Hxtra in cach case. | 


: JUST OUT! JUST OUT! 
haeneneenenemerenemeneescienel PSD AAT PULLS O PARA | . 


” | 
‘2 THE MYSTERY OF GOD AND (Gospel of Sri Ramakrishna. 
THE UNIVERSE. PART 1. 


: Ivy Mu. Prarnv Tan, | Trp Epirion. 
Of Tis Highness the Nizam’'s Service. ( According to M., a disciple of the Master ). 
Price to as. This epoch-making book needs no introduction 
Pp 5B 
oe Sale-proceeds yo to the Mayavati Charitable | '© tte public. Every page is instinct with: the 
Dispensary highest philosophic and spiritual wisdom, 
a ' . Price Rs. 2/8. Postage etc. extra, « 
Apply to the Manager. . Pa Re 


s Advaits Ashrama Publication Dept. 
ac28 College Street Morket, Calcutta. 


Ssi Evishna —the Pestoral & the 
Kingmaker. 


By Swami Rainskrishvananda. 
Books! New ReaEett| New Eprrion. 
“ Vivekananda-Charit." 


pe The Life and Sevings of Swami Viveka- 
Re manda (in Rengali) By Mobendranath SISTER NIVEDITA'S NEW BOOKS. 


: 
Chondhury, Price Re. 1 only. Complete in | Siva and Buddha. 
! 
! 
i 


Price as. 1z. Postage etc. extra. 


Teoutains the Life of Swami 
ud Part {1 covtains the Say- 
Fn of the Swamiji sith a long Introduetion 
His Holiness Swaw.i Shivananda, Vice- 
t, Seebripne Mission. 


ss “Why I: me a Hindu.’ 


By chati Gurndas. 
follower itietstehes Vicckgnnads. 5) 
a annas 5 only, 
ply tos-Seeretary, ai Apply to—The M 
PESH TE gig of Services “Advaita Ashrama Publication Dent. “3 
r “28 College Street Market, Calcuita, 


With two water-colors by the renowned painter 
Nandalal Bose. 


Excellent get-up. Price 12 as. Postage etc. extra, 


Religion and Dharma. 


With a preface by S. K. Ratcliffe. 
Price Re. 14. “Postage etc. extra. + 


oe ie 


- 


- 


